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tHE DRAM A OF THE
BIBLE insixacTs

The Bible is a collection of letters, poems, stories, visions, prophetic oracles,
wisdom and other kinds of writing. The first step to good Bible reading and
understanding is to engage these collected works as the different kinds of
writing that they are, and to read them as whole books. We encourage you to
read big, to not merely take in little fragments of the Bible. The introductions
at the start of each book will help you to do this.

But it is also important not to view the Bible as a gathering of unrelated
writings. Overall, the Bible is a narrative. These books come together to tell
God’s true story and his plan to set the world right again. This story of the Bible
falls naturally into six key major acts, which are briefly summarized below.

But even more precisely, we can

“ say the story of the Bible is a drama.

| had always The key to a dramais that it has to be

. acted out, performed, lived. It can’t

felt Ilfe ﬁrSt asd StOI’yZ remain as only words on a page. A

. . dramais an activated story. The Bible

and if thereis a story, was written so we could enter into
its story. It is meant to be lived.

thereis a sto ry_te”er.” Allof us, without exception, live our

lives as a drama. We are on stage every

single day. What will we say? What will

we do? According to which story will

we live? If we are not answering these

questions with the biblical script, we will follow another. We can’t avoid living by

someone’s stage instructions, even if merely our own.

This is why another key to engaging the Bible well is to recognize that its
story has not ended. God’s saving action continues. We are all invited to take
up our own roles in this ongoing story of redemption and new creation. So,
welcome to the drama of the Bible. Welcome to the story of how God intends
to renew your life, and the life of the world. God himself is calling you to engage
with his word.

ACT1: GOD’S INTENTION

The drama begins (in the first pages of the book of Genesis)
with God already on the stage creating a world. He makes
a man and a woman, Adam and Eve, and places them in the
Garden of Eden to work it and take care of it. The earth is
created to be their home. God’s intention is for humanity to
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be in close, trusting relationship with him and in harmony with the rest of
creation that surrounds them.

In a startling passage, the Bible tells us that human beings are God’s
image-bearers, created to share in the task of bringing God’s wise and
beneficial rule to the rest of the world. Male and female together, we are
significant, decision-making, world-shaping beings. This is our vocation, our
purpose as defined in the biblical story.

An equally remarkable part of Act 1 is the description of God as coming
into the garden to be with the first human beings. Not only is the earth the
God-intended place for humanity, God himself comes to make the beautiful
new creation his home as well.

God then gives his own assessment of the whole creation: God saw all
that he had made, and it was very good. Act 1 reveals God’s original desire for
the world. It shows us that life itself is a gift from the Creator. It tells us what
we were made for and provides the setting for all the action that follows.

ACT 2: EXILE

Tension and conflict are introduced to the story when Adam

and Eve decide to go their own way and seek their own

wisdom. They listen to the deceptive voice of God’s enemy,

Satan, and doubt God’s trustworthiness. They decide to live

apart from the word that God himself has given them. They
decide to be a law to themselves.

The disobedience of Adam and Eve—the introduction of sin into our
world—is presented in the Bible as having devastating consequences.
Humans were created for healthy, life-giving relationship: with God, with
each other, and with the rest of creation. But now humanity must live with
the fracturing of all these relations and with the resulting shame, brokenness,
pain, loneliness—and death.

Heaven and earth—God’s realm and our realm—uwere intended to be
united. God’s desire from the beginning was clearly to live with us in the
world he made. But now God is hidden. Now it is possible to be in our world
and not know him, not experience his presence, not follow his ways, not live
in gratitude.

As aresult of this rebellion, the first exile in the story takes place. The humans
are driven away from God’s presence. Their offspring throughout history will
seek to find their way back to the source of life. They will devise any number of
philosophies and religions, trying to make sense of a fallen, yet haunting world.
But death now stalks them, and they will find that they cannot escape it. Having
attempted to live apart from God and his good word, humans will find they have
neither God nor life.

New questions arise in the drama: Can the curse on creation be overcome
and the relationship between God and humanity restored? Can heaven and
earth be reunited? Or did God’s enemy effectively end the plan and subvert
the story?
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ACT 3: CALLING ISRAEL TO A MISSION

We see the direction of God’s redemptive plan when he calls
Abraham, promising to make him into a great nation. God

1908 narrows his focus and concentrates on one group of people. But
the ultimate goal remains the same: to bless all the peoples on
earth and remove the curse from creation.

When Abraham’s descendants are enslaved in Egypt, a central patternin the
story is set: God hears their cries for help and comes to set them free. God
makes a covenant with this new nation of Israel at Mt. Sinai. Israel is called by
God to be a light to the nations, showing the world what it means to follow
God’s ways for living. If they will do this, he will bless them in their new land
and will come to live with them.

However, God also warns them that if they are not faithful to the
covenant, he will send them away, just as he did with Adam and Eve. In spite
of God’s repeated warnings through his prophets, Israel seems determined
to break the covenant. So God abandons the holy temple—the sign of his
presence with his people—and it is smashed by pagan invaders. Israel’s
capital city Jerusalem is sacked and burned.

Abraham’s descendants, chosen to reverse the failure of Adam, have now
apparently also failed. The problem this poses in the biblical story is profound.
Israel, sent as the divine answer to Adam’s fall, cannot escape Adam’s sin.
God, however, remains committed to his people and his plan, so he sows the
seed of a different outcome. He promises to send a new king, a descendant of
Israel’s great King David, who will lead the nation back to its destiny. The very
prophets who warned Israel of the dire consequences of its wrongdoing also
pledge that the good news of God’s victory will be heard in Israel once again.

Act 3 ends tragically, with God apparently absent and the pagan nations
ruling over Israel. But the hope of a promise remains. There is one true God.
He has chosen Israel. He will return to his people to live with them again.
He will bring justice, peace and healing to Israel, and then to the world. He
will do this in a final and climactic way. God will send his anointed one—the
Messiah. He has given his word on this.

ACT 4: THE SURPRISING
VICTORY OF JESUS

“He is the god made manifest . . . the universal savior of
human life.” These words, referring to Caesar Augustus
(qi\ (found in a Roman inscription from 4 BC in Ephesus),

proclaim the gospel of the Roman Empire. This version of
the good news announces that Caesar is the lord who brings
peace and prosperity to the world.

Into this empire a son of David is born, and he announces the gospel
of God’s kingdom. Jesus of Nazareth brings the good news of the coming
of God’s reign. He begins to show what God’s new creation looks like. He
announces the end of Israel’s exile and the forgiveness of sins. He heals
the sick and raises the dead. He overcomes the dark spiritual powers. He
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welcomes sinners and those considered unclean. Jesus renews the nation,
rebuilding the twelve tribes of Israel around himself in a symbolic way.

But the established religious leaders are threatened by Jesus and his
kingdom, so they have him brought before the Roman governor. During the
very week that the Jews were remembering and celebrating Passover—God’s
ancient rescue of his people from slavery in Egypt—the Romans nail Jesus to
a cross and kill him as a false king.

But the Bible claims that this defeat is actually God’s greatest victory. How?
Jesus willingly gives up his life as a sacrifice on behalf of the nation, on behalf
of the world. Jesus takes onto himself the full force of evil and empties it of its
power. In this surprising way, Jesus fights and wins Israel’s ultimate battle. The
real enemy was never Rome, but the spiritual powers that lie behind Rome
and every other kingdom whose weapon is death. Through his blood Jesus
pays the price and reconciles everything in heaven and on earth to God.

God then publicly declares this victory by reversing Jesus’ death sentence
and raising him back to life. The resurrection of Israel’s king shows that the
great enemies of God'’s creation—sin and death—really have been defeated.
The resurrection is the great sign that the new creation has begun.

Jesus is the fulfillment of Israel’s story and a new start for the entire human
race. Death came through the first man, Adam. The resurrection of the dead
comes through the new man, Jesus. God’s original intention is being reclaimed.

ACT 5. THE RENEWED PEOPLE OF GOD

“ If the key victory has already been secured, why is there an
Act 5? The answer is that God wants the victory of Jesus to
spread to all the nations of the world. The risen Jesus says to
ﬁ his disciples, “Peace be with you! As the Father has sent me, | am
sending you.” So this new act in the drama tells the story of how

the earliest followers of Jesus began to spread the good news of God’s reign.

According to the New Testament, all those who belong to Israel’s Messiah
are children of Abraham, heirs of both the ancient promises and the ancient
mission. The task of bringing blessing to the peoples of the world has been
given again to Abraham’s family. Their mission is to live out the liberating
message of the good news of God’s kingdom.

God is gathering people from all around the world and forming them into
assemblies of Jesus-followers—his church. Together they are God’s new temple,
the place where his Spirit lives. They are the community of those who have
pledged their allegiance to Jesus as the true Lord of the world. They have crossed
from death into new life, through the power of God’s Spirit. They demonstrate
God’s love across the usual boundaries of race, class, tribe and nation.

Forgiveness of sins and reconciliation with God can now be announced to
all. Following in the steps of Jesus, his followers proclaim this gospel in both
word and deed. The power of this new, God-given life breaking into the world
is meant to be shown by the real-world actions of the Christian community.
But the message also has a warning. When the Messiah returns, he will come
as the rightful judge of the world.

TheBibleis the story of the central struggle weaving its way through the history
of the world. And now the story arrives at our own time, enveloping us in its drama.

So the challenge of a decision confronts us. What will we do? How will we
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fit into this story? What role will we play? God is inviting us to be a part of his
mission of re-creation—of bringing restoration, justice and forgiveness. We
are to join in the task of making things new, to be a living sign of what is to
come when the drama is complete.

ACT 6: GOD COMES HOME

God’s future has come into our world through the work
of Jesus the Messiah. But for now, the present evil age also
continues. Brokenness, wrongdoing, sickness and even death
remain. We live in the time of the overlap of the ages, the time of
in-between. The final Act is coming, but it has not yet arrived.

We live in the time of invitation, when the call of the gospel goes out to
every creature. Of course, many still live as though God doesn’t exist. They do
not acknowledge the rule of the Messiah. But the day is coming when Jesus
will return to earth and the reign of God will become an uncontested reality
throughout the world.

God’s presence will be fully and openly with us once again, as it was at
the beginning of the drama. God’s plan of redemption will reach its goal. The
creation will experience its own Exodus, finding freedom from its bondage to
decay. Pain and tears, regret and shame, suffering and death will be no more.

When the day of resurrection arrives God’s people will find that their hope
has been realized. The dynamic force of an indestructible life will course
through their bodies. Empowered by the Spirit, and unhindered by sin and
death, we will pursue our original vocation as a renewed humanity. We will
be culture makers, under God but over the world. Having been remade in the
image of Christ, we will share in bringing his wise, caring rule to the earth.

At the center of it all will be God himself. He will return and make his home
with us, this time in a new heaven and a new earth. We, along with the rest of
creation, will worship him perfectly and fulfill our true calling. God will be all in
all, and the whole world will be full of his glory.

WHAT Now?

The preceding overview of the drama of the Bible is meant to give you a
framework so you can begin to read the books that make up the story. The
summary we’ve provided is merely an invitation for you to engage the sacred
books themselves.

Many people today follow the practice of Go deep
reading only small, fragmentary snippets of the .
Bible—verses—and often in isolation from the ~and read blg
books of which they are a part. This does not lead
to good Bible understanding. We encourage you instead to take in whole
books, the way their authors wrote them. This is really the only way to gain
deep insight to the Scriptures.

The more you immerse yourself in the script of this drama, the better you will
be able to find your own place in the story. The following page, called Living the
Script, will help you with practical next steps for taking up your role in the
Bible’s drama of renewal.



LIVING
THE SCRIPT

From the beginning God made it clear that he intends for us to be significant
players in his drama. No doubt, it is first and foremost God’s story. But we
can’'t passively sit back and just watch what happens. At every stage he
invites humans to participate with him.

Here are three key steps to finding your place in the drama:

1. IMMERSE YOURSELF IN THE BIBLE

If we are unfamiliar with the text of the drama itself, there’s no chance of
living our parts well. Only when we read both deeply and widely in the Bible,
marinating in it and letting it soak into our lives, will we be prepared to
effectively take up our roles. The more we read the Bible, the better readers
we will become. Rather than skimming the surface, we will become skilled at
interpreting and practicing what we read.

2. COMMIT TO FOLLOW JESUS

We’ve all taken part in the brokenness and wrongdoing that came into the
story in Act 2. The victory of Jesus in Act 4 now offers us the opportunity to
have our lives turned around. Our sins can be forgiven. We can become part
of God’s story of new creation.

Turn away from your wrongdoing. God has acted through the death and
resurrection of the Messiah to deal decisively with evil—in your life and in the
life of the world. His death was a sacrifice, and his resurrection a new beginning.
Acknowledge that Jesus is the rightful ruler of the world, and commit to follow
him and join with God’s people.

3. LIVE YOUR PART

Followers of Jesus are gospel players in local communities living out the
biblical drama together. But we do not have an exact script for our lines and
actions in the drama today. Our history has not yet been written. And we can’t
just repeat lines from earlier acts in the drama. So what do we do?

We read the Bible to understand what God has already done, especially
through Jesus the Messiah, and to know how we carry this story forward. The
Bible helps us answer the key question about everything we say and do: Is this
an appropriate and fitting way to live out the story of Jesus today? This is how
we put the Scriptures into action. Life’s choices can be messy, but God has given
us his word and promised us his Spirit to guide us on the way. You are God’s
artwork, created to do good works. May your life be a gift of beauty back to him.
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PREFACE TO

THE BOOKS
OF THE BIBLE

The Bible isn’t a single book. It’s a collection of many books that were
written, preserved and gathered together so that they could be shared
with new generations of readers. Reading, of course, is not an end in itself.
Especially in the case of the Bible, reading is a means of entering into the
story. Overall, the Bible is an invitation to the reader first to view the world in
a new way, and then to become an agent of the world’s renewal. Reading is a
step in this journey. The Books of the Bible is intended to help readers have a
more meaningful encounter with the sacred writings and to read with more
understanding, so they can take their places more readily within this story of
new creation.

Just as the Bible is not a single book, the Bible is more than bare words.
Those who wrote its books chose to put them in particular forms, using the
literary conventions appropriate to those forms. Many different kinds of
writing are found in the Bible: poetry, narrative, wisdom collections, letters,
law codes, apocalyptic visions and more. All of these forms must be read
as the literature they really are, or else misunderstanding and distortion of
meaning are bound to follow. In order to engage the text on its own terms,
good readers will honor the agreement between themselves and the biblical
writers implied by the choices of particular forms. Good readers will respect
the conventions of these forms. In other words, they’ll read poetry as poetry,
songs as songs, stories as stories, and so forth.

Unfortunately, for some time now the Bible has been printed in a format
that hides its literary forms under a mask of numbers. These break the text
into bits and sections that the authors never intended. And so The Books of
the Bible seeks instead to present the books in their distinctive literary forms
and structures. It draws on the key insight that visual presentation can be a
crucial aid to right reading, good understanding and a better engagement
with the Bible.

Specifically, this edition of the Bible differs from the most common
current format in several significant ways:

: chapter and verse numbers have been removed from the text;

: the books are presented instead according to the internal divisions that
we believe their authors have indicated;

: a single-column setting is used to present the text more clearly and
naturally, and to avoid disrupting the intended line breaks in poetry;

: footnotes, section headings and any other additional materials have
been removed from the pages of the sacred text;
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:individual books that later tradition divided into two or more parts are
put back together again; and

: the books have been placed in an order that we hope will help readers
understand them better.

Why have we made these changes? First of all, the chapters and verses
in the Bible weren’t put there by the original authors. The present system
of chapter divisions was devised in the thirteenth century, and our present
verse divisions weren’t added until the sixteenth. Chapters and verses have
imposed a foreign structure on the Bible and made it more difficult to read
with understanding. Chapter divisions typically don’t correspond with the
actual divisions of thought. They require readers to make sense of only part
of a longer discussion as if it were complete in itself, or else to try to combine
two separate discussions into one coherent whole. Moreover, because the
Bible’s chapters are all roughly the same length, they can at best only indicate
sections of a certain size. This hides the existence of both larger and smaller
units of thought within biblical books.

When verses are treated as intentional units (as their numbering suggests
they should be), they encourage the Bible to be read as a giant reference book,
perhaps as a collection of rules or as a series of propositions. Also, when “Bible
verses” are treated as independent and free-standing statements, they can
be taken selectively out of context and arranged in such a way as to suggest
that the Bible supports beliefs and positions that it really doesn’t.

It is true that chapter and verse numbers allow ease of reference. But
finding passages at this speed may be a dubious benefit since this can
encourage ignoring the text around the sought out citation. In order to
encourage greater understanding and more responsible use of the Bible,
we’ve removed chapter and verse numberings from the text entirely. (A
chapter-and-verse range is included at the bottom of each page.)

Because the biblical books were handwritten, read out loud and then
hand-copied long before standardized printing, their authors and compilers
needed a way to indicate divisions within the text itself. They often did this
by repeating a phrase or expression each time they made a transition from
one section to another. We can confirm that particular phrases are significant
in this way by observing how their placement reinforces a structure that can
already be recognized implicitly from other characteristics of a book, such
as changes in topic, movement in place or time, or shifts from one kind of
writing to another. Through line spacing, we’ve marked off sections of
varying sizes. The smallest are indicated by one blank line, the next largest by
two lines, and so on, up to four-line breaks in the largest books. We’ve also
indicated key divisions with a large initial capital letter of new sections. Our
goal is to encourage meaningful units to be read in their entirety and so with
greater appreciation and understanding.

Footnotes, section headings and other supplemental materials have been
removed from the page in order to give readers a more direct and immediate
experience of the word of God. At the beginning of each biblical book we’ve
included an invitation to that particular writing with background information
on why it was written and how we understand it to be put together. Beyond
this, we encourage readers to study the Bible in community. We believe that
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if they do, they and their teachers, leaders and peers will provide one another
with much more information and many more insights than could ever be
included in notes added by publishers.

The books of the Bible were written or recorded individually. When
they were gathered together, they were placed into a variety of orders.
Unfortunately, the order in which today’s readers typically encounter these
books is yet another factor that hinders their understanding. Paul’s letters,
for example, have been put in order of length. They are badly out of historical
order, and this makes it difficult to read them with an appreciation for where
they fit in the course of his life or how they express the development of
his thought. The traditional order of the biblical books can also encourage
misunderstandings of what kind of writing a particular work is. For
example, the book of James has strong affinities with other biblical books
in the wisdom tradition. But it’s typically placed within a group of letters,
suggesting that it, too, should be read as a letter. To help readers overcome
such difficulties, we’ve sought to order the books so that their literary types,
their circumstances of composition and the theological traditions they
reflect will be evident. Our introductions to each of the different parts of the
Bible will explain how we have ordered the books in these sections, and why.

Just as the work of Bible translation is never finished, the work of
formatting the Bible on the principles described here will never be completed.
Advances in the literary interpretation of the biblical books will undoubtedly
enable the work we’ve begun here to be extended and improved in the years
ahead. Yet the need to help readers overcome the many obstacles inherent
in the Bible’s current format is urgent, so we humbly offer the results of our
work to those seeking an improved visual presentation of its sacred books.

We gratefully acknowledge the assistance of many lay people, clergy,
scholars and people engaged in active Scripture outreach who’ve reviewed
our work. They’ve shared their considerable knowledge and expertise with
us and continue to provide valuable insights and guidance. However, final
responsibility for all of the decisions in this format rests with us. We trust
that readers will gain a deeper appreciation for, and a greater understanding
of, these sacred texts. Our hope and prayer is that their engagement with The
Books of the Bible will enable them to take up their own roles in God’s great
drama of redemption.

The Bible Design Group
Biblica

Colorado Springs, Colorado
March 2011



INVITATION TO THE
COVENANT HISTORY

One continuous story runs through the first quarter of the Bible,
covering all of the books from Genesis to Samuel-Kings. This story of
the people of Israel tells how their nation was formed, how they were
miraculously delivered from slavery in Egypt, and how they settled in
the land of Canaan. The story relates how the nation flourished under
its first kings, how it was later divided into two rival kingdoms, and
how its people were scattered when it was conquered by empires to
the east.

But this isn’t just the story of a nation. It’s more precisely the story
of that nation’s particular place in the larger narrative of God and world.
It tells of the promises and agreements, or “covenants,” that God made
with the ancestors and people of Israel over the course of their history. It
explains that because humanity turned away from its Creator, the world
was filled with injustice, violence, and misery. To rescue humanity, God
made a covenant with one man, Abraham, promising that through him
and his descendants everyone in the world would be blessed. When
those descendants had grown into the nation of Israel, God brought
them out of Egypt and made a further covenant with them. They were
to follow God’s laws in order to provide a living demonstration of God’s
goodness and wisdom to all the nations around them. Later on, God
made a covenant with one of their kings, David, promising that one
of his descendants would always be on the throne of Israel. These
covenants structure the story as a whole, and so it will be called the
Covenant History in this volume.

Unfortunately, the people didn’t honor their agreements with
God. As a consequence, their nation was ultimately destroyed and
they were scattered. At this point the narrative of the Covenant
History stops. But it’s clear that the story itself hasn’t come to an end.
The covenant promises God made can’t be undone, even by human
unfaithfulness and so God will continue to act on behalf of this nation
and work through it to reach all nations. How God does this is related
in the books that make up the rest of the Bible.

This story of God’s covenants with Israel is told over the course
of many different books. They were written at different times and
include not just history but law, poetry and genealogy (ancestor lists).
Nevertheless, these books are tied together in significant ways:
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: First, each book picks up the story where the previous one leaves off.
: Second, the same way of putting together historical material is
used over and over again throughout the collection. A simple list
of people or places provides a “skeleton” that an inspired author
fleshes out by telling the stories of the various people or places
on the list. The author often uses a repeated phrase to introduce
each of these shorter stories. This turns each list into a chronicle
that traces the unfolding larger story of God. And so the Covenant
History is built out of a series of chronicles that all have the same
basic form: a list stocked with historical information.

The book of Genesis is the Covenant History’s first chronicle and
is built out of a list of people. The stories about each person on this
list are introduced by the phrase this is the account of [person X]. This
means, “this is what came from X.” This phrase occurs eleven times in
Genesis. It introduces accounts of the world’s creation and the earliest
people, and then of Israel’s ancestors and others in their family tree.

The second chronicle within the Covenant History is built out
of a list of the stops that the Israelites make on their journey from
Egypt to Canaan. This chronicle extends from the middle of Exodus
through Leviticus to the end of Numbers. In this case, the “skeleton”
is the list of places where the people stopped, and it’s fleshed out with
descriptions of what happened at each place.

At the end of the journey the people reach the plains of Moab on
the border of their new land. Then their leader Moses gives a long
farewell address. This speech renews the covenant with God, taking
the same form of the treaties that kings of the time would make with
other kings who were subject to them. This particular literary form
structures the book of Deuteronomy, and is an exception among the
chronicles that generally make up the Covenant History.

The first half of the book of Joshua resumes the “chronicle” pattern.
It’s built out of a list of kings the Israelites defeat when they invade
Canaan. The narrative follows the army as it overcomes one city after
another, describing at various lengths what happened at each place.

Alist of twelve judges provides the “skeleton” for the next chronicle,
which makes up the book of Judges. This book describes how the
people of Israel turn away from God, are oppressed by their enemies,
cry out to God for help, and are then delivered by these leaders.

By the end of the book of Judges, Israel is experiencing serious social
disintegration. The narrator explains that, In those days Israel had no
king; everyone did as they saw fit. It’s clear that a king is needed to provide
social stability and uphold justice. The short book of Ruth contributes
to Israel’s transition to the monarchy. It represents another distinct
literary form, a conversational drama, before the final repetition of the
literary pattern that characterizes the Covenant History as a whole.
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This last repetition comes in the books we know as 1 and 2 Samuel
and 1 and 2 Kings, which are really one long book, Samuel—-Kings. It
describes how the monarchy was established in Israel and reports,
at various lengths, the noteworthy events of each king’s reign down
to the Babylonian exile. Samuel-Kings is the final chronicle of the
Covenant History, built out of the list of Israel’s kings.

The Covenant History is an interweaving of books by different
authors, written in different periods. But the end result of its narrative
continuity (each book begins where the last one ended) and common
literary pattern (most of the books are built from lists of people or
places that are stocked with historical information), is a unified whole.

The books were likely gathered together at the time of the last
events they narrate—during the Babylonian exile. At the beginning
of the Covenant History, Adam and Eve were exiled from God’s garden
due to their disobedience. At the end Israel is similarly displaced from
their promised inheritance in the land. The story is thus a challenging
one of God’s saving intentions going as yet unrealized. But the premise
throughout is that the one true Creator God will keep his promise to
Israel, and through Israel he will fulfill his good plans for the whole
world.
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The book of Genesis explains why and how one nation came to
have a special role in God’s plans for all of humanity. Genesis first
describes how God created a world of order and harmony as a
cosmic temple, a place where he himself then takes up residence
and rests from his work. Then God blessed the seventh day and made
it holy, because on it he rested from all the work of creating that he
had done. 1t then relates how that order and harmony were shattered
when people turned away from God. The book traces the destructive
consequences of human rebellion and pride, showing how these
filled the world with violence, injustice and suffering. This led God
to condemn and restrain human wickedness through the judgment
of the great flood.

The book then narrows its focus down to one family. It describes
how God promised to make a man named Abraham the ancestor of a
great nation, and to use him and his descendants to bring the people
of all nations back to himself. God renewed this covenant with
Abraham’s son Isaac, and with Isaac’s son Jacob. Jacob had twelve
sons, and one of them, Joseph, was able to save his entire extended
family from dying in a famine by bringing them to Egypt, where God
had already preserved and protected him through many difficulties.

As the book ends, a sequel is clearly in view. Abraham’s descendants
have rapidly grown into a group of large tribes, and they must somehow
make their way back to the land God has promised to them. And so
Genesis leads naturally into the story told in the books of Exodus,
Leviticus and Numbers of how the nation of Israel was formed.

Genesis is divided into twelve parts by eleven repetitions of the
phrase this is the account of a certain person, meaning “this is what
came from” that person. These phrases each introduce natural
divisions in the book that describe the descendants of the person
named. In some sections these descendants are simply listed, but
in others their exploits are traced in detail. The general pattern is
that after briefly considering their siblings, Genesis focuses on the
individuals in each generation that God is working through to fulfill
his promises. This form of the book is appropriate to its story-telling
function, as sibling rivalries drive much of the plot forward.

The book of Genesis has been assembled from ancient materials
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that have been preserved in a variety of forms. It contains several
family lists, as well as poetic passages of varying lengths. It also
includes explanations of how people and places got their names,
such as Beer-sheba (“the well of the oath”) or Israel (“he struggles
with God”). It incorporates the records of legal proceedings—such
as Abraham’s purchase of a burial cave—and of military campaigns.
The book also includes numerous stories that tell how particular
things came to be (for example, “Why is there a bow in the sky after
it rains?”). It weaves all of these materials together to document the
origins of humanity, the cause of its distress, and the beginnings of
the plan that God set in motion to restore order and harmony in the
world he created.

It’s traditionally believed that Genesis and the other “books of
Moses” (Exodus, Leviticus, Numbers and Deuteronomy) were written
or compiled by Moses, the leader who brought the people of Israel
out of Egypt. This is helpful to keep in mind when the Bible itself, or
later tradition, refers to the Book of Moses or the Law of Moses. These
books were eventually worked into the continuous story that runs
through the first quarter of the Bible.



GENESIS

I n the beginning God created the heavens and the earth. Now the
earth was formless and empty, darkness was over the surface
of the deep, and the Spirit of God was hovering over the waters.

And God said, “Let there be light,” and there was light. God saw
that the light was good, and he separated the light from the
darkness. God called the light “day,” and the darkness he called
“night.” And there was evening, and there was morning—the
first day.

And God said, “Let there be a vault between the waters to sep-
arate water from water.” So God made the vault and separat-
ed the water under the vault from the water above it. And it
was so. God called the vault “sky.” And there was evening, and
there was morning—the second day.

And God said, “Let the water under the sky be gathered to one
place, and let dry ground appear.” And it was so. God called the
dry ground “land,” and the gathered waters he called “seas.”
And God saw that it was good.

Then God said, “Let the land produce vegetation: seed-bear-
ing plants and trees on the land that bear fruit with seed in
it, according to their various kinds.” And it was so. The land
produced vegetation: plants bearing seed according to their
kinds and trees bearing fruit with seed in it according to their
kinds. And God saw that it was good. And there was evening,
and there was morning—the third day.

And God said, “Let there be lights in the vault of the sky to sepa-
rate the day from the night, and let them serve as signs to mark
sacred times, and days and years, and let them be lights in the
vault of the sky to give light on the earth.” And it was so. God
made two great lights—the greater light to govern the day and
the lesser light to govern the night. He also made the stars. God
set them in the vault of the sky to give light on the earth, to
govern the day and the night, and to separate light from dark-
ness. And God saw that it was good. And there was evening,
and there was morning—the fourth day.
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And God said, “Let the water teem with living creatures, and let
birds fly above the earth across the vault of the sky.” So God
created the great creatures of the sea and every living thing
with which the water teems and that moves about in it, accord-
ing to their kinds, and every winged bird according to its kind.
And God saw that it was good. God blessed them and said, “Be
fruitful and increase in number and fill the water in the seas,
and let the birds increase on the earth.” And there was eve-
ning, and there was morning —the fifth day.

And God said, “Let the land produce living creatures according
to their kinds: the livestock, the creatures that move along the
ground, and the wild animals, each according to its kind.” And
it was so. God made the wild animals according to their kinds,
the livestock according to their kinds, and all the creatures
that move along the ground according to their kinds. And God
saw that it was good.

Then God said, “Let us make mankind in our image, in our
likeness, so that they may rule over the fish in the sea and the
birds in the sky, over the livestock and all the wild animals,
and over all the creatures that move along the ground.”

So God created mankind in his own image,
in the image of God he created them;
male and female he created them.

God blessed them and said to them, “Be fruitful and increase
in number; fill the earth and subdue it. Rule over the fish in the
sea and the birds in the sky and over every living creature that
moves on the ground.”

Then God said, “I give you every seed-bearing plant on the
face of the whole earth and every tree that has fruit with seed
in it. They will be yours for food. And to all the beasts of the
earth and all the birds in the sky and all the creatures that
move along the ground —everything that has the breath of
life in it—1I give every green plant for food.” And it was so.

God saw all that he had made, and it was very good. And
there was evening, and there was morning —the sixth day.

Thus the heavens and the earth were completed in all their
vast array.

By the seventh day God had finished the work he had been do-
ing; so on the seventh day he rested from all his work. Then
God blessed the seventh day and made it holy, because on it he
rested from all the work of creating that he had done.
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hisis the account of the heavens and the earth when they were
created, when the LorD God made the earth and the heavens.

Now no shrub had yet appeared on the earth and no plant had
yet sprung up, for the Lorp God had not sent rain on the earth and
there was no one to work the ground, but streams came up from the
earth and watered the whole surface of the ground. Then the LorD
God formed a man from the dust of the ground and breathed into
his nostrils the breath of life, and the man became a living being.

Now the Lorp God had planted a garden in the east, in Eden,;
and there he put the man he had formed. The Lorb God made all
kinds of trees grow out of the ground —trees that were pleasing to
the eye and good for food. In the middle of the garden were the tree
of life and the tree of the knowledge of good and evil.

A river watering the garden flowed from Eden; from there it
was separated into four headwaters. The name of the first is the
Pishon; it winds through the entire land of Havilah, where there is
gold. (The gold of that land is good; aromatic resin and onyx are also
there.) The name of the second river is the Gihon; it winds through
the entire land of Cush. The name of the third river is the Tigris; it
runs along the east side of Ashur. And the fourth river is the Eu-
phrates.

The Lorp God took the man and put him in the Garden of Eden
to work it and take care of it. And the Lorp God commanded the
man, “You are free to eat from any tree in the garden; but you must
not eat from the tree of the knowledge of good and evil, for when
you eat from it you will certainly die.”

The Lorp God said, “It is not good for the man to be alone. I will
make a helper suitable for him.”

Now the Lorp God had formed out of the ground all the wild
animals and all the birds in the sky. He brought them to the man to
see what he would name them; and whatever the man called each
living creature, that was its name. So the man gave names to all the
livestock, the birds in the sky and all the wild animals.

But for Adam no suitable helper was found. So the Lorp God
caused the man to fall into a deep sleep; and while he was sleep-
ing, he took one of the man’s ribs and then closed up the place with
flesh. Then the Lorp God made a woman from the rib he had taken
out of the man, and he brought her to the man.

The man said,
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“This is now bone of my bones
and flesh of my flesh;

she shall be called ‘woman,’
for she was taken out of man.”

That is why a man leaves his father and mother and is united to his
wife, and they become one flesh.
Adam and his wife were both naked, and they felt no shame.

Now the serpent was more crafty than any of the wild animals the
Lorp God had made. He said to the woman, “Did God really say,
‘You must not eat from any tree in the garden’?”

The woman said to the serpent, “We may eat fruit from the treesin
the garden, but God did say, “You must not eat fruit from the tree that is
in the middle of the garden, and you must not touch it, or you will die.””

“You will not certainly die,” the serpent said to the woman.
“For God knows that when you eat from it your eyes will be opened,
and you will be like God, knowing good and evil.”

When the woman saw that the fruit of the tree was good for
food and pleasing to the eye, and also desirable for gaining wis-
dom, she took some and ate it. She also gave some to her husband,
who was with her, and he ate it. Then the eyes of both of them were
opened, and they realized they were naked; so they sewed fig leaves
together and made coverings for themselves.

Then the man and his wife heard the sound of the Lorp God
as he was walking in the garden in the cool of the day, and they hid
from the LorD God among the trees of the garden. But the Lorp God
called to the man, “Where are you?”

He answered, “I heard you in the garden, and [ was afraid be-
cause I was naked; so I'hid.”

And he said, “Who told you that you were naked? Have you
eaten from the tree that I commanded you not to eat from?”

The man said, “The woman you put here with me —she gave
me some fruit from the tree, and I ate it.”

Then the Lorp God said to the woman, “What is this you have
done?”

The woman said, “The serpent deceived me, and I ate.”

So the Lorb God said to the serpent, “Because you have done
this,

“Cursed are you above all livestock
and all wild animals!

You will crawl on your belly
and you will eat dust
all the days of your life.



Genesis | 7

And I will put enmity
between you and the woman,
and between your offspring and hers;

he will crush your head,
and you will strike his heel.”

To the woman he said,

“Iwill make your pains in childbearing very severe;
with painful labor you will give birth to children.

Your desire will be for your husband,
and he will rule over you.”

To Adam he said, “Because you listened to your wife and ate
fruit from the tree about which I commanded you, ‘You must not
eat from it

“Cursed is the ground because of you;
through painful toil you will eat food from it
all the days of your life.

It will produce thorns and thistles for you,
and you will eat the plants of the field.

By the sweat of your brow
you will eat your food

until you return to the ground,
since from it you were taken,;

for dust you are
and to dust you will return.”

Adam named his wife Eve, because she would become the
mother of all the living.

The Lorp God made garments of skin for Adam and his wife
and clothed them. And the Lorp God said, “The man has now be-
come like one of us, knowing good and evil. He must not be allowed
to reach out his hand and take also from the tree of life and eat,
and live forever.” So the LorD God banished him from the Garden
of Eden to work the ground from which he had been taken. After he
drove the man out, he placed on the east side of the Garden of Eden
cherubim and a flaming sword flashing back and forth to guard the
way to the tree of life.

Adam made love to his wife Eve, and she became pregnant and gave
birth to Cain. She said, “With the help of the Lorp I have brought
forth a man.” Later she gave birth to his brother Abel.
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Now Abel kept flocks, and Cain worked the soil. In the course
of time Cain brought some of the fruits of the soil as an offering to
the LorDp. And Abel also brought an offering—fat portions from
some of the firstborn of his flock. The Lorp looked with favor on
Abel and his offering, but on Cain and his offering he did not look
with favor. So Cain was very angry, and his face was downcast.

Then the Lorb said to Cain, “Why are you angry? Why is your
face downcast? If you do what is right, will you not be accepted? But
if you do not do what is right, sin is crouching at your door; it desires
to have you, but you must rule over it.”

Now Cain said to his brother Abel, “Let’s go out to the field.”
While they were in the field, Cain attacked his brother Abel and
killed him.

Then the Lorp said to Cain, “Where is your brother Abel?”

“Idon’t know,” he replied. “Am I my brother’s keeper?”

The Lorp said, “What have you done? Listen! Your brother’s
blood cries out to me from the ground. Now you are under a curse
and driven from the ground, which opened its mouth to receive
your brother’s blood from your hand. When you work the ground,
it will no longer yield its crops for you. You will be a restless wan-
derer on the earth.”

Cain said to the Lorp, “My punishment is more than I can bear.
Today you are driving me from the land, and I will be hidden from
your presence; I will be a restless wanderer on the earth, and who-
ever finds me will kill me.”

But the Lorp said to him, “Not so; anyone who kills Cain will
suffer vengeance seven times over.” Then the LORD put a mark on
Cain so that no one who found him would kill him. So Cain went
out from the LorD’s presence and lived in the land of Nod, east of
Eden.

Cain made love to his wife, and she became pregnant and gave birth
to Enoch. Cain was then building a city, and he named it after his
son Enoch. To Enoch was born Irad, and Irad was the father of Me-
hujael, and Mehujael was the father of Methushael, and Methushael
was the father of Lamech.

Lamech married two women, one named Adah and the oth-
er Zillah. Adah gave birth to Jabal; he was the father of those who
live in tents and raise livestock. His brother’s name was Jubal; he
was the father of all who play stringed instruments and pipes. Zil-
lah also had a son, Tubal-Cain, who forged all kinds of tools out of
bronze and iron. Tubal-Cain’s sister was Naamah.

Lamech said to his wives,
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“Adah and Zillah, listen to me;
wives of Lamech, hear my words.

I have killed a man for wounding me,
a young man for injuring me.

If Cain is avenged seven times,

then Lamech seventy-seven times.”

Adam made love to his wife again, and she gave birth to a son
and named him Seth, saying, “God has granted me another child
in place of Abel, since Cain killed him.” Seth also had a son, and he
named him Enosh.

At that time people began to call on the name of the Lorb.

T his is the written account of Adam’s family line.

When God created mankind, he made them in the likeness of
God. He created them male and female and blessed them. And he
named them “Mankind” when they were created.

When Adam had lived 130 years, he had a son in his own like-
ness, in his own image; and he named him Seth. After Seth was
born, Adam lived 800 years and had other sons and daughters. Al-
together, Adam lived a total of 930 years, and then he died.

When Seth had lived 105 years, he became the father of Enosh.
After he became the father of Enosh, Seth lived 807 years and had
other sons and daughters. Altogether, Seth lived a total of 912 years,
and then he died.

When Enosh had lived 90 years, he became the father of Ke-
nan. After he became the father of Kenan, Enosh lived 815 years and
had other sons and daughters. Altogether, Enosh lived a total of 905
years, and then he died.

When Kenan had lived 70 years, he became the father of Ma-
halalel. After he became the father of Mahalalel, Kenan lived 840
years and had other sons and daughters. Altogether, Kenan lived a
total of 910 years, and then he died.

When Mahalalel had lived 65 years, he became the father of
Jared. After he became the father of Jared, Mahalalel lived 830 years
and had other sons and daughters. Altogether, Mahalalel lived a to-
tal of 895 years, and then he died.

When Jared had lived 162 years, he became the father of
Enoch. After he became the father of Enoch, Jared lived 800 years
and had other sons and daughters. Altogether, Jared lived a total of
962 years, and then he died.
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When Enoch had lived 65 years, he became the father of Me-
thuselah. After he became the father of Methuselah, Enoch walked
faithfully with God 300 years and had other sons and daughters.
Altogether, Enoch lived a total of 365 years. Enoch walked faithfully
with God; then he was no more, because God took him away.

When Methuselah had lived 187 years, he became the father of
Lamech. After he became the father of Lamech, Methuselah lived
782 years and had other sons and daughters. Altogether, Methuse-
lah lived a total of 969 years, and then he died.

When Lamech had lived 182 years, he had a son. He named
him Noah and said, “He will comfort us in the labor and painful
toil of our hands caused by the ground the Lorp has cursed.” After
Noah was born, Lamech lived 595 years and had other sons and
daughters. Altogether, Lamech lived a total of 777 years, and then
he died.

After Noah was 500 years old, he became the father of Shem,
Ham and Japheth.

When human beings began to increase in number on the earth and
daughters were born to them, the sons of God saw that the daugh-
ters of humans were beautiful, and they married any of them they
chose. Then the Lorp said, “My Spirit will not contend with hu-
mans forever, for they are mortal; their days will be a hundred and
twenty years.”

The Nephilim were on the earth in those days—and also af-
terward —when the sons of God went to the daughters of humans
and had children by them. They were the heroes of old, men of
renown.

The Lorp saw how great the wickedness of the human race had
become on the earth, and that every inclination of the thoughts of
the human heart was only evil all the time. The LorDp regretted that
he had made human beings on the earth, and his heart was deeply
troubled. So the Lorp said, “I will wipe from the face of the earth the
human race I have created —and with them the animals, the birds
and the creatures that move along the ground —for I regret that I
have made them.” But Noah found favor in the eyes of the LORrD.

his is the account of Noah and his family.

Noah was a righteous man, blameless among the people of
his time, and he walked faithfully with God. Noah had three sons:
Shem, Ham and Japheth.



Genesis | 11

Now the earth was corrupt in God’s sight and was full of vio-
lence. God saw how corrupt the earth had become, for all the people
on earth had corrupted their ways. So God said to Noah, “I am going
to put an end to all people, for the earth is filled with violence be-
cause of them. I am surely going to destroy both them and the earth.
So make yourself an ark of cypress wood; make rooms in it and coat
it with pitch inside and out. This is how you are to build it: The ark
is to be three hundred cubits long, fifty cubits wide and thirty cu-
bits high. Make a roof for it, leaving below the roof an opening one
cubit high all around. Put a door in the side of the ark and make
lower, middle and upper decks. I am going to bring floodwaters on
the earth to destroy all life under the heavens, every creature that
has the breath of life in it. Everything on earth will perish. But I will
establish my covenant with you, and you will enter the ark—you
and your sons and your wife and your sons’ wives with you. You are
to bring into the ark two of all living creatures, male and female, to
keep them alive with you. Two of every kind of bird, of every kind of
animal and of every kind of creature that moves along the ground
will come to you to be kept alive. You are to take every kind of food
that is to be eaten and store it away as food for you and for them.”

Noah did everything just as God commanded him.

The Lorp then said to Noah, “Go into the ark, you and your whole
family, because I have found you righteous in this generation. Take
with you seven pairs of every kind of clean animal, a male and its
mate, and one pair of every kind of unclean animal, a male and
its mate, and also seven pairs of every kind of bird, male and fe-
male, to keep their various kinds alive throughout the earth. Seven
days from now I will send rain on the earth for forty days and forty
nights, and [ will wipe from the face of the earth every living crea-
ture [ have made.”
And Noah did all that the Lorp commanded him.

Noah was six hundred years old when the floodwaters came on the
earth. And Noah and his sons and his wife and his sons’ wives en-
tered the ark to escape the waters of the flood. Pairs of clean and
unclean animals, of birds and of all creatures that move along the
ground, male and female, came to Noah and entered the ark, as God
had commanded Noah. And after the seven days the floodwaters
came on the earth.

In the six hundredth year of Noah’s life, on the seventeenth
day of the second month—on that day all the springs of the great
deep burst forth, and the floodgates of the heavens were opened.
And rain fell on the earth forty days and forty nights.

On that very day Noah and his sons, Shem, Ham and Japheth,
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together with his wife and the wives of his three sons, entered the
ark. They had with them every wild animal according to its kind,
all livestock according to their kinds, every creature that moves
along the ground according to its kind and every bird according to
its kind, everything with wings. Pairs of all creatures that have the
breath of life in them came to Noah and entered the ark. The an-
imals going in were male and female of every living thing, as God
had commanded Noah. Then the Lorp shut him in.

For forty days the flood kept coming on the earth, and as the wa-
ters increased they lifted the ark high above the earth. The waters
rose and increased greatly on the earth, and the ark floated on the
surface of the water. They rose greatly on the earth, and all the high
mountains under the entire heavens were covered. The waters rose
and covered the mountains to a depth of more than fifteen cubits.
Every living thing that moved on land perished —birds, livestock,
wild animals, all the creatures that swarm over the earth, and all
mankind. Everything on dry land that had the breath of life in its
nostrils died. Every living thing on the face of the earth was wiped
out; people and animals and the creatures that move along the
ground and the birds were wiped from the earth. Only Noah was
left, and those with him in the ark.
The waters flooded the earth for a hundred and fifty days.

But God remembered Noah and all the wild animals and the live-
stock that were with him in the ark, and he sent a wind over the
earth, and the waters receded. Now the springs of the deep and
the floodgates of the heavens had been closed, and the rain had
stopped falling from the sky. The water receded steadily from the
earth. At the end of the hundred and fifty days the water had gone
down, and on the seventeenth day of the seventh month the ark
came to rest on the mountains of Ararat. The waters continued
to recede until the tenth month, and on the first day of the tenth
month the tops of the mountains became visible.

After forty days Noah opened a window he had made in the
ark and sent out a raven, and it kept flying back and forth until
the water had dried up from the earth. Then he sent out a dove
to see if the water had receded from the surface of the ground.
But the dove could find nowhere to perch because there was water
over all the surface of the earth; so it returned to Noah in the ark.
He reached out his hand and took the dove and brought it back
to himself in the ark. He waited seven more days and again sent
out the dove from the ark. When the dove returned to him in the
evening, there in its beak was a freshly plucked olive leaf! Then
Noah knew that the water had receded from the earth. He waited
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seven more days and sent the dove out again, but this time it did
not return to him.

By the first day of the first month of Noah’s six hundred and
first year, the water had dried up from the earth. Noah then re-
moved the covering from the ark and saw that the surface of the
ground was dry. By the twenty-seventh day of the second month
the earth was completely dry.

Then God said to Noah, “Come out of the ark, you and your
wife and your sons and their wives. Bring out every kind of living
creature that is with you—the birds, the animals, and all the crea-
tures that move along the ground —so they can multiply on the
earth and be fruitful and increase in number on it.”

So Noah came out, together with his sons and his wife and his
sons’ wives. All the animals and all the creatures that move along
the ground and all the birds—everything that moves on land—
came out of the ark, one kind after another.

Then Noah built an altar to the Lorp and, taking some of all
the clean animals and clean birds, he sacrificed burnt offerings on
it. The Lorp smelled the pleasing aroma and said in his heart: “Nev-
er again will I curse the ground because of humans, even though
every inclination of the human heart is evil from childhood. And
never again will I destroy all living creatures, as I have done.

“Aslong as the earth endures,
seedtime and harvest,

cold and heat,

summer and winter,

day and night

will never cease.”

Then God blessed Noah and his sons, saying to them, “Be fruit-
ful and increase in number and fill the earth. The fear and dread of
you will fall on all the beasts of the earth, and on all the birds in the
sky, on every creature that moves along the ground, and on all the
fishin the sea; they are given into your hands. Everything that lives
and moves about will be food for you. Just as I gave you the green
plants, I now give you everything.

“But you must not eat meat that has its lifeblood still in it. And
for your lifeblood I will surely demand an accounting. I will demand
an accounting from every animal. And from each human being, too,
I will demand an accounting for the life of another human being.

“Whoever sheds human blood,
by humans shall their blood be shed;
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for in the image of God
has God made mankind.

As for you, be fruitful and increase in number; multiply on the
earth and increase upon it.”

Then God said to Noah and to his sons with him: “I now estab-
lish my covenant with you and with your descendants after you
and with every living creature that was with you—the birds, the
livestock and all the wild animals, all those that came out of the
ark with you—every living creature on earth. I establish my cov-
enant with you: Never again will all life be destroyed by the wa-
ters of a flood; never again will there be a flood to destroy the
earth.”

And God said, “This is the sign of the covenant I am making
between me and you and every living creature with you, a cov-
enant for all generations to come: I have set my rainbow in the
clouds, and it will be the sign of the covenant between me and the
earth. Whenever I bring clouds over the earth and the rainbow
appears in the clouds, I will remember my covenant between me
and you and all living creatures of every kind. Never again will
the waters become a flood to destroy all life. Whenever the rain-
bow appears in the clouds, I will see it and remember the ever-
lasting covenant between God and all living creatures of every
kind on the earth.”

So God said to Noah, “This is the sign of the covenant I have
established between me and all life on the earth.”

The sons of Noah who came out of the ark were Shem, Ham and Ja-
pheth. (Ham was the father of Canaan.) These were the three sons
of Noah, and from them came the people who were scattered over
the whole earth.

Noah, a man of the soil, proceeded to plant a vineyard. When
he drank some of its wine, he became drunk and lay uncovered in-
side his tent. Ham, the father of Canaan, saw his father naked and
told his two brothers outside. But Shem and Japheth took a garment
and laid it across their shoulders; then they walked in backward and
covered their father’s naked body. Their faces were turned the other
way so that they would not see their father naked.

When Noah awoke from his wine and found out what his
youngest son had done to him, he said,

“Cursed be Canaan!
The lowest of slaves
will he be to his brothers.”
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He also said,

“Praise be to the Lorp, the God of Shem!
May Canaan be the slave of Shem.

May God extend Japheth’s territory;
may Japheth live in the tents of Shem,
and may Canaan be the slave of Japheth.”

After the flood Noah lived 350 years. Noah lived a total of 950
years, and then he died.

hisis the account of Shem, Ham and Japheth, Noah’s sons, who
themselves had sons after the flood.

The sons of Japheth:
Gomer, Magog, Madai, Javan, Tubal, Meshek and Tiras.
The sons of Gomer:
Ashkenaz, Riphath and Togarmah.
The sons of Javan:
Elishah, Tarshish, the Kittites and the Rodanites. (From
these the maritime peoples spread out into their territories
by their clans within their nations, each with its own lan-
guage.)

The sons of Ham:

Cush, Egypt, Put and Canaan.
The sons of Cush:

Seba, Havilah, Sabtah, Raamah and Sabteka.
The sons of Raamah:

Sheba and Dedan.

Cush was the father of Nimrod, who became a mighty warrior
on the earth. He was a mighty hunter before the Lorp; that is why
it is said, “Like Nimrod, a mighty hunter before the Lorp.” The first
centers of his kingdom were Babylon, Uruk, Akkad and Kalneh, in
Shinar. From that land he went to Assyria, where he built Nineveh,
Rehoboth Ir, Calah and Resen, which is between Nineveh and Ca-
lah—which is the great city.

Egypt was the father of
the Ludites, Anamites, Lehabites, Naphtuhites, Pathru-
sites, Kasluhites (from whom the Philistines came) and
Caphtorites.
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Canaan was the father of
Sidon his firstborn, and of the Hittites, Jebusites, Amorites,
Girgashites, Hivites, Arkites, Sinites, Arvadites, Zemarites
and Hamathites.

Later the Canaanite clans scattered and the borders of Canaan
reached from Sidon toward Gerar as far as Gaza, and then toward
Sodom, Gomorrah, Admah and Zeboyim, as far as Lasha.

These are the sons of Ham by their clans and languages, in
their territories and nations.

Sons were also born to Shem, whose older brother was Ja-
pheth; Shem was the ancestor of all the sons of Eber.

The sons of Shem:
Elam, Ashur, Arphaxad, Lud and Aram.

The sons of Aram:
Uz, Hul, Gether and Meshek.

Arphaxad was the father of Shelah,
and Shelah the father of Eber.

Two sons were born to Eber:
One was named Peleg, because in his time the earth was di-
vided; his brother was named Joktan.

Joktan was the father of
Almodad, Sheleph, Hazarmaveth, Jerah, Hadoram, Uzal,
Diklah, Obal, Abimael, Sheba, Ophir, Havilah and Jobab. All
these were sons of Joktan.

The region where they lived stretched from Mesha toward Sephar,
in the eastern hill country.

These are the sons of Shem by their clans and languages, in
their territories and nations.

These are the clans of Noah’s sons, according to their lines of
descent, within their nations. From these the nations spread out
over the earth after the flood.

Now the whole world had one language and a common speech. As
people moved eastward, they found a plain in Shinar and settled
there.

They said to each other, “Come, let’s make bricks and bake
them thoroughly.” They used brick instead of stone, and tar for
mortar. Then they said, “Come, let us build ourselves a city, with
a tower that reaches to the heavens, so that we may make a name
for ourselves; otherwise we will be scattered over the face of the
whole earth.”
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But the LorD came down to see the city and the tower the peo-
ple were building. The Lorp said, “If as one people speaking the
same language they have begun to do this, then nothing they plan
to do will be impossible for them. Come, let us go down and confuse
their language so they will not understand each other.”

So the Lorp scattered them from there over all the earth, and
they stopped building the city. That is why it was called Babel —be-
cause there the LorD confused the language of the whole world.
From there the LorD scattered them over the face of the whole
earth.

his is the account of Shem’s family line.

Two years after the flood, when Shem was 100 years old,
he became the father of Arphaxad. And after he became the fa-
ther of Arphaxad, Shem lived 500 years and had other sons and
daughters.

When Arphaxad had lived 35 years, he became the father of
Shelah. And after he became the father of Shelah, Arphaxad lived
403 years and had other sons and daughters.

When Shelah had lived 30 years, he became the father of Eber.
And after he became the father of Eber, Shelah lived 403 years and
had other sons and daughters.

When Eber had lived 34 years, he became the father of Peleg.
And after he became the father of Peleg, Eber lived 430 years and
had other sons and daughters.

When Peleg had lived 30 years, he became the father of Reu.
And after he became the father of Reu, Peleg lived 209 years and
had other sons and daughters.

When Reu had lived 32 years, he became the father of Serug.
And after he became the father of Serug, Reu lived 207 years and
had other sons and daughters.

When Serug had lived 30 years, he became the father of Nahor.
And after he became the father of Nahor, Seruglived 200 years and
had other sons and daughters.

When Nahor had lived 29 years, he became the father of Terah.
And after he became the father of Terah, Nahor lived 119 years and
had other sons and daughters.

After Terah had lived 70 years, he became the father of Abram,
Nahor and Haran.
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his is the account of Terah’s family line.

Terah became the father of Abram, Nahor and Haran. And Ha-
ran became the father of Lot. While his father Terah was still alive,
Haran died in Ur of the Chaldeans, in the land of his birth. Abram
and Nahor both married. The name of Abram’s wife was Sarai, and
the name of Nahor’s wife was Milkah; she was the daughter of Ha-
ran, the father of both Milkah and Iskah. Now Sarai was childless
because she was not able to conceive.

Terah took his son Abram, his grandson Lot son of Haran, and
his daughter-in-law Sarai, the wife of his son Abram, and together
they set out from Ur of the Chaldeans to go to Canaan. But when
they came to Harran, they settled there.

Terah lived 205 years, and he died in Harran.

The Lorp had said to Abram, “Go from your country, your people
and your father’s household to the land I will show you.

“I'will make you into a great nation,
and I will bless you;

I will make your name great,
and you will be a blessing.

I will bless those who bless you,
and whoever curses you I will curse;

and all peoples on earth
will be blessed through you.”

So Abram went, as the Lorp had told him; and Lot went with
him. Abram was seventy-five years old when he set out from Har-
ran. He took his wife Sarai, his nephew Lot, all the possessions
they had accumulated and the people they had acquired in Har-
ran, and they set out for the land of Canaan, and they arrived
there.

Abram traveled through the land as far as the site of the great
tree of Moreh at Shechem. At that time the Canaanites were in the
land. The Lorp appeared to Abram and said, “To your offspring I
will give this land.” So he built an altar there to the Lorp, who had
appeared to him.
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From there he went on toward the hills east of Bethel and pitched
his tent, with Bethel on the west and Ai on the east. There he built
an altar to the Lorp and called on the name of the LORD.

Then Abram set out and continued toward the Negev.

Now there was a famine in the land, and Abram went down to Egypt
to live there for a while because the famine was severe. As he was
about to enter Egypt, he said to his wife Sarai, “I know what a beau-
tiful woman you are. When the Egyptians see you, they will say,
‘This is his wife.’ Then they will kill me but will let you live. Say you
are my sister, so that [ will be treated well for your sake and my life
will be spared because of you.”

When Abram came to Egypt, the Egyptians saw that Sarai was
avery beautiful woman. And when Pharaoh’s officials saw her, they
praised her to Pharaoh, and she was taken into his palace. He treat-
ed Abram well for her sake, and Abram acquired sheep and cattle,
male and female donkeys, male and female servants, and camels.

But the Lorp inflicted serious diseases on Pharaoh and his
household because of Abram’s wife Sarai. So Pharaoh summoned
Abram. “What have you done to me?” he said. “Why didn’t you tell
me she was your wife? Why did you say, ‘She is my sister,” so that I
took her to be my wife? Now then, here is your wife. Take her and
go!” Then Pharaoh gave orders about Abram to his men, and they
sent him on his way, with his wife and everything he had.

So Abram went up from Egypt to the Negev, with his wife and ev-
erything he had, and Lot went with him. Abram had become very
wealthy in livestock and in silver and gold.

From the Negev he went from place to place until he came to
Bethel, to the place between Bethel and Ai where his tent had been
earlier and where he had first built an altar. There Abram called on
the name of the LORD.

Now Lot, who was moving about with Abram, also had flocks
and herds and tents. But the land could not support them while they
stayed together, for their possessions were so great that they were
not able to stay together. And quarreling arose between Abram’s
herders and Lot’s. The Canaanites and Perizzites were also living
in the land at that time.
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So Abram said to Lot, “Let’s not have any quarreling between
you and me, or between your herders and mine, for we are close
relatives. Is not the whole land before you? Let’s part company. If
you go to the left, I'll go to the right; if you go to the right, I'll go to
the left.”

Lot looked around and saw that the whole plain of the Jordan
toward Zoar was well watered, like the garden of the Lorbp, like the
land of Egypt. (This was before the Lorp destroyed Sodom and Go-
morrah.) So Lot chose for himself the whole plain of the Jordan and
set out toward the east. The two men parted company: Abram lived
in the land of Canaan, while Lot lived among the cities of the plain
and pitched his tents near Sodom. Now the people of Sodom were
wicked and were sinning greatly against the LORD.

The Lorp said to Abram after Lot had parted from him, “Look
around from where you are, to the north and south, to the east and
west. All the land that you see I will give to you and your offspring
forever. I will make your offspring like the dust of the earth, so that
if anyone could count the dust, then your offspring could be count-
ed. Go, walk through the length and breadth of the land, for I am
giving it to you.”

So Abram went to live near the great trees of Mamre at Hebron,
where he pitched his tents. There he built an altar to the LoRbp.

At the time when Amraphel was king of Shinar, Arioch king of Ella-
sar, Kedorlaomer king of Elam and Tidal king of Goyim, these kings
went to war against Bera king of Sodom, Birsha king of Gomorrah,
Shinab king of Admah, Shemeber king of Zeboyim, and the king of
Bela (that is, Zoar). All these latter kings joined forces in the Val-
ley of Siddim (that is, the Dead Sea Valley). For twelve years they
had been subject to Kedorlaomer, but in the thirteenth year they
rebelled.

In the fourteenth year, Kedorlaomer and the kings allied with
him went out and defeated the Rephaites in Ashteroth Karnaim, the
Zuzites in Ham, the Emites in Shaveh Kiriathaim and the Horites
in the hill country of Seir, as far as El Paran near the desert. Then
they turned back and went to En Mishpat (that is, Kadesh), and they
conquered the whole territory of the Amalekites, as well as the Am-
orites who were living in Hazezon Tamar.

Then the king of Sodom, the king of Gomorrah, the king of
Admah, the king of Zeboyim and the king of Bela (that is, Zoar)
marched out and drew up their battle lines in the Valley of Siddim
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against Kedorlaomer king of Elam, Tidal king of Goyim, Amraphel
king of Shinar and Arioch king of Ellasar—four kings against five.
Now the Valley of Siddim was full of tar pits, and when the kings of
Sodom and Gomorrah fled, some of the men fell into them and the
rest fled to the hills. The four kings seized all the goods of Sodom
and Gomorrah and all their food; then they went away. They also
carried off Abram’s nephew Lot and his possessions, since he was
living in Sodom.

A man who had escaped came and reported this to Abram the
Hebrew. Now Abram was living near the great trees of Mamre the
Amorite, a brother of Eshkol and Aner, all of whom were allied with
Abram. When Abram heard that his relative had been taken cap-
tive, he called out the 318 trained men born in his household and
went in pursuit as far as Dan. During the night Abram divided his
men to attack them and he routed them, pursuing them as far as
Hobah, north of Damascus. He recovered all the goods and brought
back his relative Lot and his possessions, together with the women
and the other people.

After Abram returned from defeating Kedorlaomer and the
kings allied with him, the king of Sodom came out to meet him in
the Valley of Shaveh (that is, the King’s Valley).

Then Melchizedek king of Salem brought out bread and wine.
He was priest of God Most High, and he blessed Abram, saying,

“Blessed be Abram by God Most High,
Creator of heaven and earth.

And praise be to God Most High,
who delivered your enemies into your hand.”

Then Abram gave him a tenth of everything.

The king of Sodom said to Abram, “Give me the people and
keep the goods for yourself.”

But Abram said to the king of Sodom, “With raised hand I have
sworn an oath to the Lorp, God Most High, Creator of heaven and
earth, that Iwill accept nothing belonging to you, not even a thread
or the strap of a sandal, so that you will never be able to say, ‘I made
Abram rich.’ I will accept nothing but what my men have eaten and
the share that belongs to the men who went with me—to Aner,
Eshkol and Mamre. Let them have their share.”

After this, the word of the LorD came to Abram in a vision:

“Do not be afraid, Abram.
I am your shield,
your very great reward.”
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But Abram said, “Sovereign LorD, what can you give me since
Iremain childless and the one who will inherit my estate is Eliezer
of Damascus?” And Abram said, “You have given me no children; so
a servant in my household will be my heir.”

Then the word of the LOorD came to him: “This man will not be
your heir, but a son who is your own flesh and blood will be your
heir.” He took him outside and said, “Look up at the sky and count
the stars—if indeed you can count them.” Then he said to him, “So
shall your offspring be.”

Abram believed the Lorp, and he credited it to him as righ-
teousness.

He also said to him, “I am the Lorbp, who brought you out of
Ur of the Chaldeans to give you this land to take possession of it.”

But Abram said, “Sovereign LorD, how can I know that I will
gain possession of it?”

So the Lorp said to him, “Bring me a heifer, a goat and a ram,
each three years old, along with a dove and a young pigeon.”

Abram brought all these to him, cut them in two and arranged
the halves opposite each other; the birds, however, he did not cut
in half. Then birds of prey came down on the carcasses, but Abram
drove them away.

Asthe sun was setting, Abram fell into a deep sleep, and a thick
and dreadful darkness came over him. Then the Lorp said to him,
“Know for certain that for four hundred years your descendants
will be strangers in a country not their own and that they will be
enslaved and mistreated there. But I will punish the nation they
serve as slaves, and afterward they will come out with great pos-
sessions. You, however, will go to your ancestors in peace and be
buried at a good old age. In the fourth generation your descendants
will come back here, for the sin of the Amorites has not yet reached
its full measure.”

When the sun had set and darkness had fallen, a smoking fire-
pot with a blazing torch appeared and passed between the pieces.
On that day the Lorp made a covenant with Abram and said, “To
your descendants I give this land, from the Wadi of Egypt to the
great river, the Euphrates—the land of the Kenites, Kenizzites,
Kadmonites, Hittites, Perizzites, Rephaites, Amorites, Canaanites,
Girgashites and Jebusites.”

Now Sarai, Abram’s wife, had borne him no children. But she had
an Egyptian slave named Hagar; so she said to Abram, “The LorD
has kept me from having children. Go, sleep with my slave; perhaps
I can build a family through her.”

Abram agreed to what Sarai said. So after Abram had been
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living in Canaan ten years, Sarai his wife took her Egyptian slave
Hagar and gave her to her husband to be his wife. He slept with Ha-
gar, and she conceived.

When she knew she was pregnant, she began to despise her
mistress. Then Sarai said to Abram, “You are responsible for the
wrong I am suffering. I put my slave in your arms, and now that
she knows she is pregnant, she despises me. May the LorD judge
between you and me.”

“Your slave is in your hands,” Abram said. “Do with her what-
ever you think best.” Then Sarai mistreated Hagar; so she fled from
her.

The angel of the Lorp found Hagar near a spring in the desert;
it was the spring that is beside the road to Shur. And he said, “Ha-
gar, slave of Sarai, where have you come from, and where are you
going?”

“I'm running away from my mistress Sarai,” she answered.

Then the angel of the Lorp told her, “Go back to your mistress
and submit to her.” The angel added, “I will increase your descen-
dants so much that they will be too numerous to count.”

The angel of the Lorp also said to her:

“You are now pregnant
and you will give birth to a son.

You shall name him Ishmael,
for the Lorp has heard of your misery.

He will be a wild donkey of a man;
his hand will be against everyone
and everyone’s hand against him,

and he will live in hostility
toward all his brothers.”

She gave this name to the LorD who spoke to her: “You are the
God who sees me,” for she said, “I have now seen the One who sees
me.” That is why the well was called Beer Lahai Roi; it is still there,
between Kadesh and Bered.

So Hagar bore Abram a son, and Abram gave the name Ishma-
el to the son she had borne. Abram was eighty-six years old when
Hagar bore him Ishmael.

When Abram was ninety-nine years old, the LorD appeared to him
and said, “I am God Almighty; walk before me faithfully and be
blameless. Then I will make my covenant between me and you and
will greatly increase your numbers.”

Abram fell facedown, and God said to him, “As for me, this is
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my covenant with you: You will be the father of many nations. No
longer will you be called Abram; your name will be Abraham, for I
have made you a father of many nations. I will make you very fruit-
ful; I will make nations of you, and kings will come from you. I will
establish my covenant as an everlasting covenant between me and
you and your descendants after you for the generations to come, to
be your God and the God of your descendants after you. The whole
land of Canaan, where you now reside as a foreigner, I will give as
an everlasting possession to you and your descendants after you;
and [ will be their God.”

Then God said to Abraham, “As for you, you must keep my cov-
enant, you and your descendants after you for the generations to
come. This is my covenant with you and your descendants after
you, the covenant you are to keep: Every male among you shall be
circumcised. You are to undergo circumcision, and it will be the
sign of the covenant between me and you. For the generations to
come every male among you who is eight days old must be circum-
cised, including those born in your household or bought with mon-
ey from a foreigner —those who are not your offspring. Whether
born in your household or bought with your money, they must be
circumcised. My covenant in your flesh is to be an everlasting cov-
enant. Any uncircumcised male, who has not been circumcised in
the flesh, will be cut off from his people; he has broken my cov-
enant.”

God also said to Abraham, “As for Sarai your wife, you are no
longer to call her Sarai; her name will be Sarah. I will bless her and
will surely give you a son by her. I will bless her so that she will be
the mother of nations; kings of peoples will come from her.”

Abraham fell facedown; he laughed and said to himself, “Will
a son be born to a man a hundred years old? Will Sarah bear a child
at the age of ninety?” And Abraham said to God, “If only Ishmael
might live under your blessing!”

Then God said, “Yes, but your wife Sarah will bear you a son,
and you will call him Isaac. I will establish my covenant with him
as an everlasting covenant for his descendants after him. And as
for Ishmael, I have heard you: I will surely bless him; I will make
him fruitful and will greatly increase his numbers. He will be the
father of twelve rulers, and I will make him into a great nation. But
my covenant I will establish with Isaac, whom Sarah will bear to
you by this time next year.” When he had finished speaking with
Abraham, God went up from him.

On that very day Abraham took his son Ishmael and all those
born in his household or bought with his money, every male in
his household, and circumcised them, as God told him. Abraham
was ninety-nine years old when he was circumcised, and his son
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Ishmael was thirteen; Abraham and his son Ishmael were both cir-
cumcised on that very day. And every male in Abraham’s house-
hold, including those born in his household or bought from a for-
eigner, was circumcised with him.

The Lorp appeared to Abraham near the great trees of Mamre
while he was sitting at the entrance to his tent in the heat of the
day. Abraham looked up and saw three men standing nearby. When
he saw them, he hurried from the entrance of his tent to meet them
and bowed low to the ground.

He said, “If I have found favor in your eyes, my lord, do not pass
your servant by. Let a little water be brought, and then you may all
wash your feet and rest under this tree. Let me get you something
to eat, so you can be refreshed and then go on your way—now that
you have come to your servant.”

“Very well,” they answered, “do as you say.”

So Abraham hurried into the tent to Sarah. “Quick,” he said,
“get three seahs of the finest flour and knead it and bake some
bread.”

Then he ran to the herd and selected a choice, tender calf and
gave it to a servant, who hurried to prepare it. He then brought
some curds and milk and the calf that had been prepared, and set
these before them. While they ate, he stood near them under a tree.

“Where is your wife Sarah?” they asked him.

“There, in the tent,” he said.

Then one of them said, “I will surely return to you about this
time next year, and Sarah your wife will have a son.”

Now Sarah was listening at the entrance to the tent, which was
behind him. Abraham and Sarah were already very old, and Sarah
was past the age of childbearing. So Sarah laughed to herself as she
thought, “After I am worn out and my lord is old, will I now have
this pleasure?”

Then the Lorp said to Abraham, “Why did Sarah laugh and
say, ‘Will I really have a child, now that I am old?’ Is anything too
hard for the Lorp? I will return to you at the appointed time next
year, and Sarah will have a son.”

Sarah was afraid, so she lied and said, “I did not laugh.”

But he said, “Yes, you did laugh.”

When the men got up to leave, they looked down toward Sodom,
and Abraham walked along with them to see them on their way.
Then the Lorp said, “Shall I hide from Abraham what I am about
to do? Abraham will surely become a great and powerful nation,
and all nations on earth will be blessed through him. For I have
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chosen him, so that he will direct his children and his household
after him to keep the way of the Lorp by doing what is right and
just, so that the Lorp will bring about for Abraham what he has
promised him.”

Then the Lorp said, “The outcry against Sodom and Gomor-
rah is so great and their sin so grievous that I will go down and see
if what they have done is as bad as the outcry that has reached me.
If not, I will know.”

The men turned away and went toward Sodom, but Abraham
remained standing before the Lorp. Then Abraham approached
him and said: “Will you sweep away the righteous with the wicked?
What if there are fifty righteous people in the city? Will you really
sweep it away and not spare the place for the sake of the fifty righ-
teous people in it? Far be it from you to do such a thing—to kill the
righteous with the wicked, treating the righteous and the wicked
alike. Far be it from you! Will not the Judge of all the earth do right?”

The Lorb said, “If I find fifty righteous people in the city of
Sodom, I will spare the whole place for their sake.”

Then Abraham spoke up again: “Now that I have been so bold
as to speak to the Lord, though I am nothing but dust and ashes,
what if the number of the righteous is five less than fifty? Will you
destroy the whole city for lack of five people?”

“If I find forty-five there,” he said, “I will not destroy it.”

Once again he spoke to him, “What if only forty are found
there?”

He said, “For the sake of forty, I will not do it.”

Then he said, “May the Lord not be angry, but let me speak.
What if only thirty can be found there?”

He answered, “I will not do it if [ find thirty there.”

Abraham said, “Now that  have been so bold as to speak to the
Lord, what if only twenty can be found there?”

He said, “For the sake of twenty, I will not destroy it.”

Then he said, “May the Lord not be angry, but let me speak just
once more. What if only ten can be found there?”

He answered, “For the sake of ten,  will not destroy it.”

When the Lorp had finished speaking with Abraham, he left,
and Abraham returned home.

The two angels arrived at Sodom in the evening, and Lot was sitting
in the gateway of the city. When he saw them, he got up to meet them
and bowed down with his face to the ground. “My lords,” he said,
“please turn aside to your servant’s house. You can wash your feet
and spend the night and then go on your way early in the morning.”
“No,” they answered, “we will spend the night in the square.”
But he insisted so strongly that they did go with him and
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entered his house. He prepared a meal for them, baking bread with-
out yeast, and they ate. Before they had gone to bed, all the men
from every part of the city of Sodom —both young and old —sur-
rounded the house. They called to Lot, “Where are the men who
came to you tonight? Bring them out to us so that we can have sex
with them.”

Lot went outside to meet them and shut the door behind him
and said, “No, my friends. Don’t do this wicked thing. Look, [ have
two daughters who have never slept with a man. Let me bring them
out to you, and you can do what you like with them. But don’t do
anything to these men, for they have come under the protection of
my roof.”

“Get out of our way,” they replied. “This fellow came here as a
foreigner, and now he wants to play the judge! We’ll treat you worse
than them.” They kept bringing pressure on Lot and moved forward
to break down the door.

But the men inside reached out and pulled Lot back into the
house and shut the door. Then they struck the men who were at the
door of the house, young and old, with blindness so that they could
not find the door.

The two men said to Lot, “Do you have anyone else here—
sons-in-law, sons or daughters, or anyone else in the city who be-
longs to you? Get them out of here, because we are going to destroy
this place. The outcry to the LORD against its people is so great that
he has sent us to destroy it.”

So Lot went out and spoke to his sons-in-law, who were pledged
to marry his daughters. He said, “Hurry and get out of this place,
because the LorD is about to destroy the city!” But his sons-in-law
thought he was joking.

With the coming of dawn, the angels urged Lot, saying, “Hur-
ry! Take your wife and your two daughters who are here, or you will
be swept away when the city is punished.”

When he hesitated, the men grasped his hand and the hands
of his wife and of his two daughters and led them safely out of the
city, for the LorD was merciful to them. As soon as they had brought
them out, one of them said, “Flee for your lives! Don’t look back, and
don’t stop anywhere in the plain! Flee to the mountains or you will
be swept away!”

But Lot said to them, “No, my lords, please! Your servant has
found favor in your eyes, and you have shown great kindness to me
in sparing my life. But I can’t flee to the mountains; this disaster
will overtake me, and I'll die. Look, here is a town near enough to
run to, and it is small. Let me flee to it—it is very small, isn’t it?
Then my life will be spared.”

He said to him, “Very well, I will grant this request too; I will
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not overthrow the town you speak of. But flee there quickly, be-
cause I cannot do anything until you reach it.” (That is why the
town was called Zoar.)

By the time Lot reached Zoar, the sun had risen over the land.
Then the Lorp rained down burning sulfur on Sodom and Gomor-
rah—from the LorD out of the heavens. Thus he overthrew those
cities and the entire plain, destroying all those living in the cities—
and also the vegetation in the land. But Lot’s wife looked back, and
she became a pillar of salt.

Early the next morning Abraham got up and returned to the
place where he had stood before the Lorp. He looked down toward
Sodom and Gomorrah, toward all the land of the plain, and he saw
dense smoke rising from the land, like smoke from a furnace.

So when God destroyed the cities of the plain, he remembered
Abraham, and he brought Lot out of the catastrophe that overthrew
the cities where Lot had lived.

Lot and his two daughters left Zoar and settled in the mountains,
for he was afraid to stay in Zoar. He and his two daughters lived in
a cave. One day the older daughter said to the younger, “Our father
is old, and there is no man around here to give us children—as
is the custom all over the earth. Let’s get our father to drink wine
and then sleep with him and preserve our family line through our
father.”

That night they got their father to drink wine, and the older
daughter went in and slept with him. He was not aware of it when
she lay down or when she got up.

The next day the older daughter said to the younger, “Last
night I slept with my father. Let’s get him to drink wine again to-
night, and you go in and sleep with him so we can preserve our fam-
ily line through our father.” So they got their father to drink wine
that night also, and the younger daughter went in and slept with
him. Again he was not aware of it when she lay down or when she
got up.

So both of Lot’s daughters became pregnant by their father.
The older daughter had a son, and she named him Moab; he is the
father of the Moabites of today. The younger daughter also had a
son, and she named him Ben-Ammi; he is the father of the Ammon-
ites of today.

Now Abraham moved on from there into the region of the Negev
and lived between Kadesh and Shur. For a while he stayed in Gerar,
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and there Abraham said of his wife Sarah, “She is my sister.” Then
Abimelek king of Gerar sent for Sarah and took her.

But God came to Abimelek in a dream one night and said to
him, “You are as good as dead because of the woman you have tak-
en; she is a married woman.”

Now Abimelek had not gone near her, so he said, “Lord, will
you destroy an innocent nation? Did he not say to me, ‘She is my
sister, and didn’t she also say, ‘He is my brother’? I have done this
with a clear conscience and clean hands.”

Then God said to him in the dream, “Yes, I know you did this
with a clear conscience, and so I have kept you from sinning against
me. That is why I did not let you touch her. Now return the man’s
wife, for he is a prophet, and he will pray for you and you will live.
But if you do not return her, you may be sure that you and all who
belong to you will die.”

Early the next morning Abimelek summoned all his officials,
and when he told them all that had happened, they were very much
afraid. Then Abimelek called Abraham in and said, “What have you
done to us? How have I wronged you that you have brought such
great guilt upon me and my kingdom? You have done things to me
that should never be done.” And Abimelek asked Abraham, “What
was your reason for doing this?”

Abraham replied, “I said to myself, ‘There is surely no fear of
God in this place, and they will kill me because of my wife.’ Besides,
she really is my sister, the daughter of my father though not of my
mother; and she became my wife. And when God had me wander
from my father’s household, I said to her, “This is how you can show
your love to me: Everywhere we go, say of me, “He is my brother.”””

Then Abimelek brought sheep and cattle and male and female
slaves and gave them to Abraham, and he returned Sarah his wife
to him. And Abimelek said, “My land is before you; live wherever
you like.”

To Sarah he said, “I am giving your brother a thousand shekels
of silver. This is to cover the offense against you before all who are
with you; you are completely vindicated.”

Then Abraham prayed to God, and God healed Abimelek, his
wife and his female slaves so they could have children again, for the
Lorp had kept all the women in Abimelek’s household from con-
ceiving because of Abraham’s wife Sarah.

Now the LorD was gracious to Sarah as he had said, and the Lorp
did for Sarah what he had promised. Sarah became pregnant and
bore a son to Abraham in his old age, at the very time God had
promised him. Abraham gave the name Isaac to the son Sarah bore
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him. When his son Isaac was eight days old, Abraham circumcised
him, as God commanded him. Abraham was a hundred years old
when his son Isaac was born to him.

Sarah said, “God has brought me laughter, and everyone who
hears about this will laugh with me.” And she added, “Who would
have said to Abraham that Sarah would nurse children? Yet I have
borne him a son in his old age.”

The child grew and was weaned, and on the day Isaac was weaned
Abraham held a great feast. But Sarah saw that the son whom Hagar
the Egyptian had borne to Abraham was mocking, and she said to
Abraham, “Get rid of that slave woman and her son, for that wom-
an’s son will never share in the inheritance with my son Isaac.”

The matter distressed Abraham greatly because it concerned
his son. But God said to him, “Do not be so distressed about the boy
and your slave woman. Listen to whatever Sarah tells you, because
itis through Isaac that your offspring will be reckoned. I will make
the son of the slave into a nation also, because he is your offspring.”

Early the next morning Abraham took some food and a skin
of water and gave them to Hagar. He set them on her shoulders and
then sent her off with the boy. She went on her way and wandered
in the Desert of Beersheba.

When the water in the skin was gone, she put the boy under
one of the bushes. Then she went off and sat down about a bowshot
away, for she thought, “I cannot watch the boy die.” And as she sat
there, she began to sob.

God heard the boy crying, and the angel of God called to Hagar
from heaven and said to her, “What is the matter, Hagar? Do not be
afraid; God has heard the boy crying as he lies there. Lift the boy up
and take him by the hand, for I will make him into a great nation.”

Then God opened her eyes and she saw a well of water. So she
went and filled the skin with water and gave the boy a drink.

God was with the boy as he grew up. He lived in the desert and
became an archer. While he was living in the Desert of Paran, his
mother got a wife for him from Egypt.

At that time Abimelek and Phicol the commander of his forces said
to Abraham, “God is with you in everything you do. Now swear to
me here before God that you will not deal falsely with me or my
children or my descendants. Show to me and the country where you
now reside as a foreigner the same kindness I have shown to you.”

Abraham said, “I swear it.”

Then Abraham complained to Abimelek about a well of wa-
ter that Abimelek’s servants had seized. But Abimelek said, “I don’t
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know who has done this. You did not tell me, and I heard about it
only today.”

So Abraham brought sheep and cattle and gave them to Abim-
elek, and the two men made a treaty. Abraham set apart seven
ewe lambs from the flock, and Abimelek asked Abraham, “What
is the meaning of these seven ewe lambs you have set apart by
themselves?”

He replied, “Accept these seven lambs from my hand as a wit-
ness that [ dug this well.”

So that place was called Beersheba, because the two men swore
an oath there.

After the treaty had been made at Beersheba, Abimelek and
Phicol the commander of his forces returned to the land of the Phi-
listines. Abraham planted a tamarisk tree in Beersheba, and there
he called on the name of the Lorp, the Eternal God. And Abraham
stayed in the land of the Philistines for a long time.

Some time later God tested Abraham. He said to him, “Abraham!”

“Here I am,” he replied.

Then God said, “Take your son, your only son, whom you
love—Isaac—and go to the region of Moriah. Sacrifice him there
as a burnt offering on a mountain I will show you.”

Early the next morning Abraham got up and loaded his don-
key. He took with him two of his servants and his son Isaac. When
he had cut enough wood for the burnt offering, he set out for the
place God had told him about. On the third day Abraham looked up
and saw the place in the distance. He said to his servants, “Stay here
with the donkey while I and the boy go over there. We will worship
and then we will come back to you.”

Abraham took the wood for the burnt offering and placed it on
his son Isaac, and he himself carried the fire and the knife. As the
two of them went on together, Isaac spoke up and said to his father
Abraham, “Father?”

“Yes, my son?” Abraham replied.

“The fire and wood are here,” Isaac said, “but where is the lamb
for the burnt offering?”

Abraham answered, “God himself will provide the lamb for the
burnt offering, my son.” And the two of them went on together.

When they reached the place God had told him about, Abra-
ham built an altar there and arranged the wood on it. He bound his
son Isaac and laid him on the altar, on top of the wood. Then he
reached out his hand and took the knife to slay his son. But the angel
of the Lorp called out to him from heaven, “Abraham! Abraham!”

“Here I am,” he replied.
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“Do not lay a hand on the boy,” he said. “Do not do anything to
him. Now I know that you fear God, because you have not withheld
from me your son, your only son.”

Abraham looked up and there in a thicket he saw a ram
caught by its horns. He went over and took the ram and sacrificed
it as a burnt offering instead of his son. So Abraham called that
place The Lorp Will Provide. And to this day it is said, “On the
mountain of the Lorp it will be provided.”

The angel of the Lorp called to Abraham from heaven a second
time and said, “I swear by myself, declares the Lorp, that because
you have done this and have not withheld your son, your only son,
I will surely bless you and make your descendants as numerous
as the stars in the sky and as the sand on the seashore. Your de-
scendants will take possession of the cities of their enemies, and
through your offspring all nations on earth will be blessed, because
you have obeyed me.”

Then Abraham returned to his servants, and they set off to-
gether for Beersheba. And Abraham stayed in Beersheba.

Some time later Abraham was told, “Milkah is also a mother; she
has borne sons to your brother Nahor: Uz the firstborn, Buz his
brother, Kemuel (the father of Aram), Kesed, Hazo, Pildash, Jid-
laph and Bethuel.” Bethuel became the father of Rebekah. Milkah
bore these eight sons to Abraham’s brother Nahor. His concubine,
whose name was Reumah, also had sons: Tebah, Gaham, Tahash
and Maakah.

Sarahlived to be a hundred and twenty-seven years old. She died at
Kiriath Arba (that is, Hebron) in the land of Canaan, and Abraham
went to mourn for Sarah and to weep over her.

Then Abraham rose from beside his dead wife and spoke to the
Hittites. He said, “I am a foreigner and stranger among you. Sell me
some property for a burial site here so I can bury my dead.”

The Hittites replied to Abraham, “Sir, listen to us. You are
a mighty prince among us. Bury your dead in the choicest of our
tombs. None of us will refuse you his tomb for burying your dead.”

Then Abraham rose and bowed down before the people of the
land, the Hittites. He said to them, “If you are willing to let me bury
my dead, then listen to me and intercede with Ephron son of Zohar
on my behalf so he will sell me the cave of Machpelah, which be-
longs to him and is at the end of his field. Ask him to sell it to me for
the full price as a burial site among you.”
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Ephron the Hittite was sitting among his people and he replied
to Abraham in the hearing of all the Hittites who had come to the
gate of his city. “No, my lord,” he said. “Listen to me; I give you the
field, and I give you the cave that is in it. I give it to you in the pres-
ence of my people. Bury your dead.”

Again Abraham bowed down before the people of the land and
he said to Ephron in their hearing, “Listen to me, if you will. I will
pay the price of the field. Accept it from me so I can bury my dead
there.”

Ephron answered Abraham, “Listen to me, my lord; the land is
worth four hundred shekels of silver, but what is that between you
and me? Bury your dead.”

Abraham agreed to Ephron’s terms and weighed out for him the
price he had named in the hearing of the Hittites: four hundred shek-
els of silver, according to the weight current among the merchants.

So Ephron’s field in Machpelah near Mamre —both the field
and the cave init, and all the trees within the borders of the field —
was deeded to Abraham as his property in the presence of all the
Hittites who had come to the gate of the city. Afterward Abraham
buried his wife Sarah in the cave in the field of Machpelah near
Mamre (which is at Hebron) in the land of Canaan. So the field and
the cave in it were deeded to Abraham by the Hittites as a burial
site.

Abraham was now very old, and the Lorp had blessed him in ev-
ery way. He said to the senior servant in his household, the one in
charge of all that he had, “Put your hand under my thigh. I want
you to swear by the Lorp, the God of heaven and the God of earth,
that you will not get a wife for my son from the daughters of the
Canaanites, among whom I am living, but will go to my country and
my own relatives and get a wife for my son Isaac.”

The servant asked him, “What if the woman is unwilling to
come back with me to this land? Shall I then take your son back to
the country you came from?”

“Make sure that you do not take my son back there,” Abra-
ham said. “The Lorp, the God of heaven, who brought me out of
my father’s household and my native land and who spoke to me
and promised me on oath, saying, ‘To your offspring I will give
this land’—he will send his angel before you so that you can get a
wife for my son from there. If the woman is unwilling to come back
with you, then you will be released from this oath of mine. Only do
not take my son back there.” So the servant put his hand under the
thigh of his master Abraham and swore an oath to him concerning
this matter.
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Then the servant left, taking with him ten of his master’s camels
loaded with all kinds of good things from his master. He set out for
Aram Naharaim and made his way to the town of Nahor. He had the
camels kneel down near the well outside the town; it was toward
evening, the time the women go out to draw water.

Then he prayed, “Lorp, God of my master Abraham, make me
successful today, and show kindness to my master Abraham. See,
I am standing beside this spring, and the daughters of the towns-
people are coming out to draw water. May it be that when I say to
a young woman, ‘Please let down your jar that I may have a drink,’
and she says, ‘Drink, and I'll water your camels too’—Iet her be the
one you have chosen for your servant Isaac. By this [ will know that
you have shown kindness to my master.”

Before he had finished praying, Rebekah came out with her jar
on her shoulder. She was the daughter of Bethuel son of Milkah,
who was the wife of Abraham’s brother Nahor. The woman was
very beautiful, a virgin; no man had ever slept with her. She went
down to the spring, filled her jar and came up again.

The servant hurried to meet her and said, “Please give me a
little water from your jar.”

“Drink, my lord,” she said, and quickly lowered the jar to her
hands and gave him a drink.

After she had given him a drink, she said, “I'll draw water
for your camels too, until they have had enough to drink.” So she
quickly emptied her jar into the trough, ran back to the well to
draw more water, and drew enough for all his camels. Without
saying a word, the man watched her closely to learn whether or
not the LorDp had made his journey successful.

When the camels had finished drinking, the man took out a
gold nose ring weighing a beka and two gold bracelets weighing ten
shekels. Then he asked, “Whose daughter are you? Please tell me, is
there room in your father’s house for us to spend the night?”

She answered him, “I am the daughter of Bethuel, the son that
Milkah bore to Nahor.” And she added, “We have plenty of straw
and fodder, as well as room for you to spend the night.”

Then the man bowed down and worshiped the Lorp, saying,
“Praise be to the Lorp, the God of my master Abraham, who has
not abandoned his kindness and faithfulness to my master. As for
me, the LORD has led me on the journey to the house of my master’s
relatives.”

The young woman ran and told her mother’s household about
these things. Now Rebekah had a brother named Laban, and he
hurried out to the man at the spring. As soon as he had seen the
nose ring, and the bracelets on his sister’s arms, and had heard
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Rebekah tell what the man said to her, he went out to the man and
found him standing by the camels near the spring. “Come, you who
are blessed by the Lorp,” he said. “Why are you standing out here? I
have prepared the house and a place for the camels.”

So the man went to the house, and the camels were unloaded.
Straw and fodder were brought for the camels, and water for him
and his men to wash their feet. Then food was set before him, but
he said, “I will not eat until I have told you what I have to say.”

“Then tell us,” Laban said.

So he said, “I am Abraham'’s servant. The LorD has blessed my
master abundantly, and he has become wealthy. He has given him
sheep and cattle, silver and gold, male and female servants, and
camels and donkeys. My master’s wife Sarah has borne him a son
in her old age, and he has given him everything he owns. And my
master made me swear an oath, and said, ‘You must not get a wife
for my son from the daughters of the Canaanites, in whose land I
live, but go to my father’s family and to my own clan, and get a wife
for my son.’

“Then I asked my master, ‘What if the woman will not come
back with me?’

“He replied, ‘The Lorp, before whom I have walked faithfully,
will send his angel with you and make your journey a success, so that
you can get a wife for my son from my own clan and from my father’s
family. You will be released from my oath if, when you go to my clan,
they refuse to give her to you—then you will be released from my
oath.

“When I came to the spring today, I said, ‘Lorp, God of my
master Abraham, if you will, please grant success to the journey
on which I have come. See, I am standing beside this spring. If a
young woman comes out to draw water and I say to her, “Please let
me drink a little water from your jar,” and if she says to me, “Drink,
and I'll draw water for your camels too,” let her be the one the LORD
has chosen for my master’s son.’

“Before I finished praying in my heart, Rebekah came out, with
her jar on her shoulder. She went down to the spring and drew wa-
ter, and I said to her, ‘Please give me a drink.’

“She quickly lowered her jar from her shoulder and said,
‘Drink, and I'll water your camels too.’ So I drank, and she watered
the camels also.

“I asked her, “‘Whose daughter are you?’

“She said, ‘The daughter of Bethuel son of Nahor, whom Mil-
kah bore to him.

“Then I put the ring in her nose and the bracelets on her arms,
and I bowed down and worshiped the Lorp. I praised the Lorb, the
God of my master Abraham, who had led me on the right road to get
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the granddaughter of my master’s brother for his son. Now if you
will show kindness and faithfulness to my master, tell me; and if
not, tell me, so I may know which way to turn.”

Laban and Bethuel answered, “This is from the LORD; we can
say nothing to you one way or the other. Here is Rebekah; take her
and go, and let her become the wife of your master’s son, as the
Lorp has directed.”

When Abraham’s servant heard what they said, he bowed down
to the ground before the Lorp. Then the servant brought out gold
and silver jewelry and articles of clothing and gave them to Rebekah;
he also gave costly gifts to her brother and to her mother. Then he
and the men who were with him ate and drank and spent the night
there.

When they got up the next morning, he said, “Send me on my way
to my master.”

But her brother and her mother replied, “Let the young woman
remain with us ten days or so; then you may go.”

But he said to them, “Do not detain me, now that the Lorp has
granted success to my journey. Send me on my way so I may go to
my master.”

Then they said, “Let’s call the young woman and ask her about
it.” So they called Rebekah and asked her, “Will you go with this
man?”

“I'will go,” she said.

So they sent their sister Rebekah on her way, along with her
nurse and Abraham’s servant and his men. And they blessed Rebek-
ah and said to her,

“Our sister, may you increase
to thousands upon thousands;

may your offspring possess
the cities of their enemies.”

Then Rebekah and her attendants got ready and mounted the
camels and went back with the man. So the servant took Rebekah
and left.

Now Isaac had come from Beer Lahai Roi, for he was living in the
Negev. He went out to the field one evening to meditate, and as he
looked up, he saw camels approaching. Rebekah also looked up and
saw Isaac. She got down from her camel and asked the servant,
“Who is that man in the field coming to meet us?”

“He is my master,” the servant answered. So she took her veil
and covered herself.
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Then the servant told Isaac all he had done. Isaac brought her
into the tent of his mother Sarah, and he married Rebekah. So she
became his wife, and he loved her; and Isaac was comforted after
his mother’s death.

Abraham had taken another wife, whose name was Keturah. She
bore him Zimran, Jokshan, Medan, Midian, Ishbak and Shuah. Jok-
shan was the father of Sheba and Dedan; the descendants of Dedan
were the Ashurites, the Letushites and the Leummites. The sons
of Midian were Ephah, Epher, Hanok, Abida and Eldaah. All these
were descendants of Keturah.

Abraham left everything he owned to Isaac. But while he was
still living, he gave gifts to the sons of his concubines and sent them
away from his son Isaac to the land of the east.

Abraham lived a hundred and seventy-five years. Then Abraham
breathed his last and died at a good old age, an old man and full of
years; and he was gathered to his people. His sons Isaac and Ish-
mael buried him in the cave of Machpelah near Mamre, in the field
of Ephron son of Zohar the Hittite, the field Abraham had bought
from the Hittites. There Abraham was buried with his wife Sarah.
After Abraham’s death, God blessed his son Isaac, who then lived
near Beer Lahai Roi.

his is the account of the family line of Abraham’s son Ishma-
el, whom Sarah’s slave, Hagar the Egyptian, bore to Abraham.

These are the names of the sons of Ishmael, listed in the or-
der of their birth: Nebaioth the firstborn of Ishmael, Kedar, Adbeel,
Mibsam, Mishma, Dumah, Massa, Hadad, Tema, Jetur, Naphish and
Kedemah. These were the sons of Ishmael, and these are the names
of the twelve tribal rulers according to their settlements and camps.
Ishmael lived a hundred and thirty-seven years. He breathed his
last and died, and he was gathered to his people. His descendants
settled in the area from Havilah to Shur, near the eastern border of
Egypt, as you go toward Ashur. And they lived in hostility toward
all the tribes related to them.






INVITATION TO
Exobpus, LEVITICUS
AND NUMBERS

The books of Exodus, Leviticus and Numbers continue the story of
how God formed the nation of Israel to play a special role in his plans
for the whole world. They describe how God brought the descendants
of Abraham, Isaac, and Jacob out of Egypt and led them through the
wilderness back to Canaan, the land he had promised them. The
boundaries between these books aren’t sharply drawn because they’re
part of a single unified composition known as the Law of Moses or the
Book of Moses (see page 1). This work was only divided into books after
it was written, so that it could fit more conveniently on the scrolls
that were used in the ancient world.) Basically, Exodus, Leviticus, and
Numbers each tell a further part of the story that begins in Genesis.

The book of Exodus (pages 89—148) describes how the descendants
of Jacob’s twelve sons multiplied greatly while they were in Egypt until
the land was filled with them. The Egyptians enslaved them, but God
sent Moses as their deliverer, saying, | have indeed seen the misery of
my people. ... So | have come down to rescue them. Exodus relates how
Moses was born and grew up, and how God prepared him for a special
role as the nation’s leader. The book then describes how, through
a series of terrible plagues, Moses got the Egyptians to release the
Israelites. He led the people into the wilderness of the Sinai peninsula
to begin their journey back to Canaan.

The second half of Exodus is devoted to the time they spent
at Mt. Sinai in the wilderness, where the Lorp made a covenant or
special agreement with them to be their God. Israel is set apart to
play a unique role as it shows the nations what it means to follow
God’s ways for living. This part of the book describes how God gave
them foundational laws for their new life as a nation, including the
Ten Commandments. It also tells how they built a tabernacle or
tent of meeting so that God could dwell with them, as he intended
with humanity from the beginning. Because the tabernacle and its
furnishings would be so central to the nation’s worship life, Exodus
describes their construction in elaborate detail.

The book of Leviticus (pages 149—192), as its concluding summary
indicates, presents more of the commands the Lorp gave Moses at
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Mount Sinai for the Israelites. These further commands are organized
into four large thematic sections, made up of laws about offerings,
cleanness, holiness, and redemption. The four large sections of
Leviticus are set off from one another by shorter narratives and
regulations on other topics (for example, how the priesthood was
set up).

There is a dynamic relationship between the book’s larger themes.
The basic state of any created thing is that it is clean and common.
When certain things are set apart for God’s special purposes, they
become holy. But that can’t happen if they’ve become unclean.
Offerings are the means of moving something from unclean back to
clean, or from common to holy. Redemption is a special process that
restores people to places and relationships they’ve become alienated
from.

The book of Numbers (pages 193—256) brings the Israelites the
rest of the way from Egypt to the borders of the land of Canaan.
The people have stayed at Mt. Sinai for nearly a year, but God now
organizes them into a mobile force for the journey and the battles
that lie ahead. A census identifies those who are able to serve in the
army; the tribes are put in marching order; the tabernacle is dedicated
and prepared for transport. At last the cloud that represents God’s
presence lifts off from the tabernacle and leads the people forward.
The rest of Numbers describes how the nation experienced failures
and setbacks, but also achieved some triumphs, overcoming internal
dissent and external opposition, as it followed this cloud through the
wilderness.

Exodus, Leviticus, and Numbers are tied together in a significant
way on a literary level. A single structuring pattern runs all the way
through them, beginning right after the people leave Egypt early in
the book of Exodus and extending all the way to the end of Numbers.
In this pattern, the various stages of the Israelites’ journey to Canaan
arerecorded in brief travel notices, for example, The Israelites journeyed
from Ramses to Sukkoth, After leaving Sukkoth they camped at Etham,
and so forth. What happened at each place they stopped is described,
whether briefly or in greater detail, after each notice. (One location,
Mount Sinai, is given far more attention than the others; the second
half of Exodus, all of Leviticus, and the beginning of Numbers take
place there.) When, near the end of the book of Numbers the Israelites
reach the borders of Canaan, the travel notices are presented again,
all together: Here are the stages in the journey of the Israelites when they
came out of Egypt by divisions under the leadership of Moses and Aaron.

In addition, Numbers uses significant literary allusions to reach
back across Leviticus and Exodus and tie the story to Genesis. When
Numbers announces, near its beginning, This is the account of the
family of Aaron and Moses, it’s presenting a twelfth repetition of the
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phrase that structures Genesis. Appropriately, we hear the phrase
for this twelfth time as the twelve tribes are being organized into a
nation. Then, near the end of Numbers, the prophet Balaam says to
the people of Israel, May those who bless you be blessed and those who
curse you be cursed. This recalls God’s promise to Abraham, | will bless
those who bless you and whoever curses you | will curse. These allusions
show that all of these books make up a single story about how God’s
work in the world began with one family and nation.



Exobpus

hese are the names of the sons of Israel who went to Egypt with

Jacob, each with his family: Reuben, Simeon, Levi and Judah;
Issachar, Zebulun and Benjamin; Dan and Naphtali; Gad and Ash-
er. The descendants of Jacob numbered seventy in all; Joseph was
already in Egypt.

Now Joseph and all his brothers and all that generation died, but
the Israelites were exceedingly fruitful; they multiplied greatly,
increased in numbers and became so numerous that the land was
filled with them.

Then a new king, to whom Joseph meant nothing, came to power in
Egypt. “Look,” he said to his people, “the Israelites have become far
too numerous for us. Come, we must deal shrewdly with them or
they will become even more numerous and, if war breaks out, will
join our enemies, fight against us and leave the country.”

So they put slave masters over them to oppress them with
forced labor, and they built Pithom and Rameses as store cities for
Pharaoh. But the more they were oppressed, the more they multi-
plied and spread; so the Egyptians came to dread the Israelites and
worked them ruthlessly. They made their lives bitter with harsh la-
bor in brick and mortar and with all kinds of work in the fields; in
all their harsh labor the Egyptians worked them ruthlessly.

The king of Egypt said to the Hebrew midwives, whose names
were Shiphrah and Puah, “When you are helping the Hebrew wom-
en during childbirth on the delivery stool, if you see that the baby is
aboy, kill him; but if it is a girl, let her live.” The midwives, however,
feared God and did not do what the king of Egypt had told them to
do; they let the boys live. Then the king of Egypt summoned the
midwives and asked them, “Why have you done this? Why have you
let the boys live?”

The midwives answered Pharaoh, “Hebrew women are not like
Egyptian women; they are vigorous and give birth before the mid-
wives arrive.”
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So God was kind to the midwives and the people increased and
became even more numerous. And because the midwives feared
God, he gave them families of their own.

Then Pharaoh gave this order to all his people: “Every Hebrew
boy thatis born you must throw into the Nile, but let every girl live.”

Now a man of the tribe of Levi married a Levite woman, and she
became pregnant and gave birth to a son. When she saw that he was
a fine child, she hid him for three months. But when she could hide
him no longer, she got a papyrus basket for him and coated it with
tar and pitch. Then she placed the child in it and put it among the
reeds along the bank of the Nile. His sister stood at a distance to see
what would happen to him.

Then Pharaoh’s daughter went down to the Nile to bathe, and
her attendants were walking along the riverbank. She saw the bas-
ket among the reeds and sent her female slave to get it. She opened
it and saw the baby. He was crying, and she felt sorry for him. “This
is one of the Hebrew babies,” she said.

Then his sister asked Pharaoh’s daughter, “Shall I go and get
one of the Hebrew women to nurse the baby for you?”

“Yes, go,” she answered. So the girl went and got the baby’s
mother. Pharaoh’s daughter said to her, “Take this baby and nurse
him for me, and I will pay you.” So the woman took the baby and
nursed him. When the child grew older, she took him to Pharaoh’s
daughter and he became her son. She named him Moses, saying, “I
drew him out of the water.”

One day, after Moses had grown up, he went out to where his own
people were and watched them at their hard labor. He saw an Egyp-
tian beating a Hebrew, one of his own people. Looking this way and
that and seeing no one, he killed the Egyptian and hid him in the
sand. The next day he went out and saw two Hebrews fighting. He
asked the one in the wrong, “Why are you hitting your fellow He-
brew?”

The man said, “Who made you ruler and judge over us? Are
you thinking of killing me as you killed the Egyptian?” Then Moses
was afraid and thought, “What I did must have become known.”

When Pharaoh heard of this, he tried to kill Moses, but Moses
fled from Pharaoh and went to live in Midian, where he sat down by
a well. Now a priest of Midian had seven daughters, and they came
to draw water and fill the troughs to water their father’s flock. Some
shepherds came along and drove them away, but Moses got up and
came to their rescue and watered their flock.

When the girls returned to Reuel their father, he asked them,
“Why have you returned so early today?”






A WORD ABOUT
THE NIV

The goal of the New International Version (NIV) is to enable English-speaking
people from around the world to read and hear God’s eternal Word in their
own language. Our work as translators is motivated by our conviction that
the Bible is God’s Word in written form. We believe that the Bible contains
the divine answer to the deepest needs of humanity, sheds unique light on
our path in a dark world and sets forth the way to our eternal well-being.
Out of these deep convictions, we have sought to recreate as far as possible
the experience of the original audience—blending transparency to the
original text with accessibility for the millions of English speakers around the
world. We have prioritized accuracy, clarity and literary quality with the goal
of creating a translation suitable for public and private reading, evangelism,
teaching, preaching, memorizing and liturgical use. We have also sought to
preserve a measure of continuity with the long tradition of translating the
Scriptures into English.

The complete NIV Bible was first published in 1978. It was a completely
new translation made by over a hundred scholars working directly from the
best available Hebrew, Aramaic and Greek texts. The translators came from
the United States, Great Britain, Canada, Australia and New Zealand, giving
the translation an international scope. They were from many denominations
and churches—including Anglican, Assemblies of God, Baptist, Brethren,
Christian Reformed, Church of Christ, Evangelical Covenant, Evangelical Free,
Lutheran, Mennonite, Methodist, Nazarene, Presbyterian, Wesleyan and
others. This breadth of denominational and theological perspective helped
to safeguard the translation from sectarian bias. For these reasons, and by the
grace of God, the NIV has gained a wide readership in all parts of the English-
speaking world.

The work of translating the Bible is never finished. As good as they are,
English translations must be regularly updated so that they will continue to
communicate accurately the meaning of God’s Word. Updates are needed in
order to reflect the latest developments in our understanding of the biblical
world and its languages and to keep pace with changes in English usage.
Recognizing, then, that the NIV would retain its ability to communicate God’s
Word accurately only if it were regularly updated, the original translators
established the Committee on Bible Translation (CBT). The Committee is a
self-perpetuating group of biblical scholars charged with keeping abreast of
advances in biblical scholarship and changes in English and issuing periodic
updates to the NIV. The CBT is an independent, self-governing body and has
sole responsibility for the NIV text. The Committee mirrors the original group
of translators in its diverse international and denominational makeup and in
its unifying commitment to the Bible as God’s inspired Word.
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In obedience to its mandate, the Committee has issued periodic updates
to the NIV. An initial revision was released in 1984. A more thorough revision
process was completed in 2005, resulting in the separately published TNIV.
The updated NIV you now have in your hands builds on both the original NIV
and the TNIV and represents the latest effort of the Committee to articulate
God’s unchanging Word in the way the original authors might have said it had
they been speaking in English to the global English-speaking audience today.

Translation Philosophy

The Committee’s translating work has been governed by three widely
accepted principles about the way people use words and about the way we
understand them.

First, the meaning of words is determined by the way that users of the
language actually use them at any given time. For the biblical languages,
therefore, the Committee utilizes the best and most recent scholarship on the
way Hebrew, Aramaic and Greek words were being used in biblical times. At
the same time, the Committee carefully studies the state of modern English.
Good translation is like good communication: one must know the target
audience so that the appropriate choices can be made about which English
words to use to represent the original words of Scripture. From its inception,
the NIV has had as its target the general English-speaking population all over
the world, the “International” in its title reflecting this concern. The aim of the
Committee is to put the Scriptures into natural English that will communicate
effectively with the broadest possible audience of English speakers.

Modern technology has enhanced the Committee’s ability to choose
the right English words to convey the meaning of the original text. The
field of computational linguistics harnesses the power of computers to
provide broadly applicable and current data about the state of the language.
Translators can now access huge databases of modern English to better
understand the current meaning and usage of key words. The Committee
utilized this resource in preparing the 2011 edition of the NIV. An area of
especially rapid and significant change in English is the way certain nouns
and pronouns are used to refer to human beings. The Committee therefore
requested experts in computational linguistics at Collins Dictionaries to
pose some key questions about this usage to its database of English—the
largest in the world, with over 4.4 billion words, gathered from several
English-speaking countries and including both spoken and written English.
(The Collins Study, called “The Development and Use of Gender Language
in Contemporary English,” can be accessed at http://wwuw.thenivbible.
com/about-the-niv/about-the-2011-edition/.) The study revealed that the
most popular words to describe the human race in modern U.S. English were
“humanity,” “man” and “mankind.” The Committee then used this data in
the updated NIV, choosing from among these three words (and occasionally
others also) depending on the context.

Arelated issue creates a larger problem for modern translations: the move
away from using the third-person masculine singular pronouns— “he/him/
his”—to refer to men and women equally. This usage does persist in some
forms of English, and this revision therefore occasionally uses these pronouns
in a generic sense. But the tendency, recognized in day-to-day usage and
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confirmed by the Collins study, is away from the generic use of “he,” “him”
and “his.” In recognition of this shift in language and in an effort to translate
into the natural English that people are actually using, this revision of the NIV
generally uses other constructions when the biblical text is plainly addressed
to men and women equally. The reader will encounter especially frequently a
“they,” “their” or “them” to express a generic singular idea. Thus, for instance,
Mark 8:36 reads: “What good is it for someone to gain the whole world, yet
forfeit their soul?” This generic use of the “distributive” or “singular” “they/
them/their” has been used for many centuries by respected writers of English
and has now become established as standard English, spoken and written, all
over the world.

A second linguistic principle that feeds into the Committee’s translation
work is that meaning is found not in individual words, as vital as they are, but
in larger clusters: phrases, clauses, sentences, discourses. Translation is not,
as many people think, a matter of word substitution: English word x in place
of Hebrew word y. Translators must first determine the meaning of the words
of the biblical languages in the context of the passage and then select English
words that accurately communicate that meaning to modern listeners and
readers. This means that accurate translation will not always reflect the exact
structure of the original language. To be sure, there is debate over the degree
to which translators should try to preserve the “form” of the original text in
English. From the beginning, the NIV has taken a mediating position on this
issue. The manual produced when the translation that became the NIV was
first being planned states: “If the Greek or Hebrew syntax has a good parallel
in modern English, it should be used. But if there is no good parallel, the
English syntax appropriate to the meaning of the original is to be chosen.”
It is fine, in other words, to carry over the form of the biblical languages into
English—but not at the expense of natural expression. The principle that
meaning resides in larger clusters of words means that the Committee has not
insisted on a “word-for-word” approach to translation. We certainly believe
that every word of Scripture is inspired by God and therefore to be carefully
studied to determine what God is saying to us. It is for this reason that the
Committee labors over every single word of the original texts, working hard
to determine how each of those words contributes to what the text is saying.
Ultimately, however, it is how these individual words function in combination
with other words that determines meaning.

A third linguistic principle guiding the Committee in its translation work
is the recognition that words have a spectrum of meaning. It is popular to
define a word by using another word, or “gloss,” to substitute for it. This
substitute word is then sometimes called the “literal” meaning of a word.
In fact, however, words have a range of possible meanings. Those meanings
will vary depending on the context, and words in one language will usually
not occupy the same semantic range as words in another language. The
Committee therefore studies each original word of Scripture in its context
to identify its meaning in a particular verse and then chooses an appropriate
English word (or phrase) to represent it. It is impossible, then, to translate
any given Hebrew, Aramaic or Greek word with the same English word all the
time. The Committee does try to translate related occurrences of a word in
the original languages with the same English word in order to preserve the
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connection for the English reader. But the Committee generally privileges
clear natural meaning over a concern with consistency in rendering particular
words.

Textual Basis

For the Old Testament the standard Hebrew text, the Masoretic Text
as published in the latest edition of Biblia Hebraica, has been used
throughout. The Masoretic Text tradition contains marginal notations that
offer variant readings. These have sometimes been followed instead of the
text itself. Because such instances involve variants within the Masoretic
tradition, they have not been indicated in the textual notes. In a few cases,
words in the basic consonantal text have been divided differently than in
the Masoretic Text. Such cases are usually indicated in the textual footnotes.
The Dead Sea Scrolls contain biblical texts that represent an earlier stage
of the transmission of the Hebrew text. They have been consulted, as
have been the Samaritan Pentateuch and the ancient scribal traditions
concerning deliberate textual changes. The translators also consulted the
more important early versions. Readings from these versions, the Dead
Sea Scrolls and the scribal traditions were occasionally followed where the
Masoretic Text seemed doubtful and where accepted principles of textual
criticism showed that one or more of these textual witnesses appeared to
provide the correct reading. In rare cases, the translators have emended the
Hebrew text where it appears to have become corrupted at an even earlier
stage of its transmission. These departures from the Masoretic Text are also
indicated in the textual footnotes. Sometimes the vowel indicators (which
are later additions to the basic consonantal text) found in the Masoretic Text
did not, in the judgment of the translators, represent the correct vowels for
the original text. Accordingly, some words have been read with a different set
of vowels. These instances are usually not indicated in the footnotes.

The Greek text used in translating the New Testament has been an
eclectic one, based on the latest editions of the Nestle-Aland/United Bible
Societies’ Greek New Testament. The translators have made their choices
among the variant readings in accordance with widely accepted principles
of New Testament textual criticism. Footnotes call attention to places where
uncertainty remains.

The New Testament authors, writing in Greek, often quote the Old
Testament from its ancient Greek version, the Septuagint. This is one reason
why some of the Old Testament quotations in the NIV New Testament are
not identical to the corresponding passages in the NIV Old Testament. Such
quotations in the New Testament are indicated with the footnote “(see
Septuagint).”

Footnotes and Formatting

Footnotes in this version are of several kinds, most of which need no
explanation. Those giving alternative translations begin with “Or” and
generally introduce the alternative with the last word preceding it in the
text, except when it is a single-word alternative. When poetry is quoted in a
footnote a slash mark indicates a line division.

It should be noted that references to diseases, minerals, flora and fauna,
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architectural details, clothing, jewelry, musical instruments and other articles
cannot always be identified with precision. Also, linear measurements and
measures of capacity can only be approximated (see the Table of Weights and
Measures). Although Selah, used mainly in the Psalms, is probably a musical
term, its meaning is uncertain. Since it may interrupt reading and distract the
reader, this word has not been kept in the English text, but every occurrence
has been signaled by a footnote.

As an aid to the reader, sectional headings have been inserted. They are
not to be regarded as part of the biblical text and are not intended for oral
reading. It is the Committee’s hope that these headings may prove more
helpful to the reader than the traditional chapter divisions, which were
introduced long after the Bible was written.

Sometimes the chapter and/or verse numbering in English translations of
the Old Testament differs from that found in published Hebrew texts. This is
particularly the case in the Psalms, where the traditional titles are included in
the Hebrew verse numbering. Such differences are indicated in the footnotes
at the bottom of the page. In the New Testament, verse numbers that marked
off portions of the traditional English text not supported by the best Greek
manuscripts now appear in brackets, with a footnote indicating the text that
has been omitted (see, for example, Matthew 17:[21]).

Mark 16:9—20 and John 7:53—8:11, although long accorded virtually
equal status with the rest of the Gospels in which they stand, have a
questionable standing in the textual history of the New Testament, as noted
in the bracketed annotations with which they are set off. A different typeface
has been chosen for these passages to indicate their uncertain status.

Basic formatting of the text, such as lining the poetry, paragraphing
(both prose and poetry), setting up of (administrative-like) lists, indenting
letters and lengthy prayers within narratives and the insertion of sectional
headings, has been the work of the Committee. However, the choice between
single-column and double-column formats has been left to the publishers.
Also the issuing of “red-letter” editions is a publisher’s choice—one that the
Committee does not endorse.

The Committee has again been reminded that every human effort is
flawed —including this revision of the NIV. We trust, however, that many will
find in it an improved representation of the Word of God, through which they
hear his call to faith in our Lord Jesus Christ and to service in his kingdom.
We offer this version of the Bible to him in whose name and for whose glory
it has been made.

The Committee on Bible Translation
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